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1. How vast the number of people who are well versed in every science, yet it is their adherence to the 
holy Word of God which will determine their faith, inasmuch as the fruit of every science is none 
other than the knowledge of divine precepts and submission unto His good-pleasure. 

The Bab: Selections from the Writings of the Bab, p. 88 

 
2. Religion and Science are inter-twined with each other and cannot be separated. These are the two 

wings with which humanity must fly. 
One wing is not enough. Every religion which does not concern itself with Science is mere 

tradition, and that is not the essential. Therefore science, education and civilization are most 
important necessities for the full religious life. 

‘Abdu’l-Bahá:  ‘Abdu’l-Bahá in London, pp. 28-29 
 

3. We may think of science as one wing and religion as the other; a bird needs two wings for flight, one 
alone would be useless. Any religion that contradicts science 131 or that is opposed to it, is only 
ignorance—for ignorance is the opposite of knowledge. 

Religion which consists only of rites and ceremonies of prejudice is not the truth. Let us 
earnestly endeavour to be the means of uniting religion and science. 

‘Alí, the son-in-law of Muḥammad, said: ‘That which is in conformity with science is also in 
conformity with religion’. Whatever the intelligence of man cannot understand, religion ought not 
to accept. Religion and science walk hand in hand, and any religion contrary to science is not the 
truth. 

‘Abdu’l-Bahá:  Paris Talks, pp. 130-131 
 

4. If any religion rejected Science and knowledge, that religion was false. Science and Religion should 
go forward together; indeed, they should be like two fingers of one hand. 

‘Abdu’l-Bahá:  ‘Abdu’l-Bahá in London, p. 71 
 

5. If a man engages with all his power in the acquisition of a science or in the perfection of an art, it is 
as if he has been  worshipping God in the churches and temples…. What bounty greater than this 
that science should be considered as an act of worship and art as service to the Kingdom of God. 

‘Abdu’l-Bahá:  Bahá’í World Faith, pp. 377-378 

 
6. His Holiness Bahá’u’lláh has announced that the foundation of all the religions of God is one; that 

oneness is truth and truth is oneness which does not admit of plurality. This teaching is new and 
specialized to this Manifestation. 

He sets forth a new principle for this day in the announcement that religion must be the cause 
of unity, harmony and agreement among mankind. If it be the cause of discord and hostility, if it 
leads to separation and creates conflict, the absence of religion would be preferable in the world. 

Furthermore He proclaims that religion must be in harmony with science and reason. If it does 
not conform to science and reconcile with reason it is superstition. Down to the present day it has 
been customary for man to accept a religious teaching even though it were not in accord with 



human reason and judgment. The harmony of religious belief with reason is a new vista which 
Bahá’u’lláh has opened for the soul of man. 

‘Abdu’l-Bahá:  Bahá’í World Faith, pp. 247-248 
 

7. The fourth teaching of Bahá'u'lláh is the agreement of religion and science. God has endowed man 
with intelligence and reason whereby he is required to determine the verity of questions and 
propositions. If religious beliefs and opinions are found contrary to the standards of science they are 
mere superstitions and imaginations; for the antithesis of knowledge is ignorance, and the child of 
ignorance is superstition. Unquestionably there must be agreement between true religion and 
science. If a question be found contrary to reason, faith and belief in it are impossible and there is 
no outcome but wavering and vacillation. 

‘Abdu’l-Bahá:  Bahá’í World Faith, p. 240; Promulgation of Universal Peace, p. 181 

 
8. Furthermore, religion must conform to reason and be in accord with the conclusions of science. For 

religion, reason and science are realities; therefore, these three, being realities, must conform and 
be reconciled. A question or principle which is religious in its nature must be sanctioned by science. 
Science must declare it to be valid, and reason must confirm it in order that it may inspire 
confidence. If religious teaching, however, be at variance with science and reason, it is 
unquestionably superstition. The Lord of mankind has bestowed upon us the faculty of reason 
whereby we may discern the realities of things. How then can man rightfully accept any proposition 
which is not in conformity with the processes of reason and the principles of science? Assuredly 
such a course cannot inspire man with confidence and real belief. 

‘Abdu’l-Bahá:  The Promulgation of Universal Peace, p. 394 

 
9. The third principle or teaching of Bahá’u’lláh is the oneness of religion and science. Any religious 

belief which is not conformable with scientific proof and investigation is superstition, for true 
science is reason and reality, and religion is essentially reality and pure reason; therefore, the two 
must correspond. Religious teaching which is at variance with science and reason is human 
invention and imagination unworthy of acceptance, for the antithesis and opposite of knowledge is 
superstition born of the ignorance of man. If we say religion is opposed to science, we lack 
knowledge of either true science or true religion, for both are founded upon the premises and 
conclusions of reason, and both must bear its test. 

‘Abdu’l-Bahá:  The Promulgation of Universal Peace, p. 107 

 
10. Third, that religion is in harmony with science. The fundamental principles of the Prophets are 

scientific, but the forms and imitations which have appeared are opposed to science. If religion does 
not agree with science, it is superstition and ignorance; for God has endowed man with reason in 
order that he may perceive reality. The foundations of religion are reasonable. God has created us 
with intelligence to perceive them. If they are opposed to science and reason, how could they be 
believed and followed? 

‘Abdu’l-Bahá:  The Promulgation of Universal Peace, p. 128 

 
11. I have spoken to you of some of the principles of Bahá’u’lláh: The Search after Truth and The Unity 

of Mankind. I will now explain the Fourth Principle, which is The Acceptance of the Relation between 
Religion and Science. 

There is no contradiction between true religion and science. When a religion is opposed to 
science it becomes mere superstition: that which is contrary to knowledge is ignorance. 



How can a man believe to be a fact that which science has proved to be impossible? If he 
believes in spite of his reason, it is rather ignorant superstition than faith. The true principles of all 
religions are in conformity with the teachings of science. 

The Unity of God is logical, and this idea is not antagonistic to the conclusions arrived at by 
scientific study. 

All religions teach that we must do good, that we must be generous, sincere, truthful, law-
abiding, and faithful; all this is reasonable, and logically the only way in which humanity can 
progress. 

All religious laws conform to reason, and are suited [p. 142] to the people for whom they are 
framed, and for the age in which they are to be obeyed. 

Religion has two main parts: 
(1) The Spiritual. 
(2) The Practical. 
The spiritual part never changes. All the Manifestations of God and His Prophets have taught the 

same truths and given the same spiritual law. They all teach the one code of morality. There is no 
division in the truth. The Sun has sent forth many rays to illumine human intelligence, the light is 
always the same. 

The practical part of religion deals with exterior forms and ceremonies, and with modes of 
punishment for certain offences. This is the material side of the law, and guides the customs and 
manners of the people. 

In the time of Moses, there were ten crimes punishable by death. When Christ came this was 
changed; the old axiom ‘an eye for an eye, and a tooth for a tooth’ was converted into ‘Love your 
enemies, do good to them that hate you’, the stern old law being changed into one of love, mercy 
and forbearance! 

In the former days the punishment for theft was the cutting off of the right hand; in our time 
this law could not be so applied. In this age, a man who curses his father is allowed to live, when 
formerly he would have been put to death. It is therefore evident that whilst the spiritual law never 
alters, the practical rules must change their application with the necessities of the time. The spiritual 
aspect of religion is the greater, the more important of the two, and this is the same for all time, it 
never changes! It is the same, yesterday, today, and [p. 143] for ever! ‘As it was the beginning, is 
now, and ever shall be.’ 

Now, all questions of morality contained in the spiritual, immutable law of every religion are 
logically right. If religion were contrary to logical reason then it would cease to be a religion and be 
merely a tradition. Religion and science are the two wings upon which man’s intelligence can soar 
into the heights, with which the human soul can progress. It is not possible to fly with one wing 
alone! Should a man try to fly with the wing of religion alone he would quickly fall into the quagmire 
of superstition, whilst on the other hand, with the wing of science alone he would also make no 
progress, but fall into the despairing slough of materialism. All religions of the present day have 
fallen into superstitious practices, out of harmony alike with the true principles of the teaching they 
represent and with the scientific discoveries of the time. Many religious leaders have grown to think 
that the importance of religion lies mainly in the adherence to a collection of certain dogmas and 
the practice of rites and ceremonies! Those whose souls they profess to cure are taught to believe 
likewise, and these cling tenaciously to the outward forms, confusing them with the inward truth. 

Now, these forms and rituals differ in the various churches and amongst the different sects, and 
even contradict one another; giving rise to discord, hatred, and disunion. The outcome of all this 
dissension is the belief of many cultured men that religion and science are contradictory terms, that 
religion needs no powers [p. 144] of reflection, and should in no wise be regulated by science, but 
must of necessity be opposed, the one to the other. The unfortunate effect of this is that science has 



drifted apart from religion, and religion has become a mere blind and more or less apathetic 
following of the precepts of certain religious teachers, who insist on their own favourite dogmas 
being accepted even when they are contrary to science. This is foolishness, for it is quite evident 
that science is the light, and, being so, religion truly so-called does not oppose knowledge. 

We are familiar with the phrases ‘Light and Darkness’, ‘Religion and Science’. But the religion 
which does not walk hand in hand with science is itself in the darkness of superstition and 
ignorance. 

Much of the discord and disunion of the world is created by these man-made oppositions and 
contradictions. If religion were in harmony with science and they walked together, much of the 
hatred and bitterness now bringing misery to the human race would be at an end. 

Consider what it is that singles man out from among created beings, and makes of him a 
creature apart. Is it not his reasoning power, his intelligence? Shall he not make use of these in his 
study of religion? I say unto you: weigh carefully in the balance of reason and science everything 
that is presented to you as religion. If it passes this test, then accept it, for it is truth! If, however, it 
does not so conform, then reject it, for it is ignorance! 

Look around and see how the world of today is [p. 145] drowned in superstition and outward 
forms! 

Some worship the product of their own imagination: they make for themselves an imaginary 
God and adore this, when the creation of their finite minds cannot be the Infinite Mighty Maker of 
all things visible and invisible! Others worship the sun or trees, also stones! In past ages there were 
those who adored the sea, the clouds, and even clay! 

Today, men have grown into such adoring attachment to outward forms and ceremonies that 
they dispute over this point of ritual or that particular practice, until one hears on all sides of 
wearisome arguments and unrest. There are individuals who have weak intellects and their powers 
of reasoning have not developed, but the strength and power of religion must not be doubted 
because of the incapacity of these persons to understand. 

A small child cannot comprehend the laws that govern nature, but this is on account of the 
immature intellect of that child; when he is grown older and has been educated he too will 
understand the everlasting truths. A child does not grasp the fact that the earth revolves round the 
sun, but, when his intelligence is awakened, the fact is clear and plain to him. 

It is impossible for religion to be contrary to science, even though some intellects are too weak 
or too immature to understand truth. 

God made religion and science to be the measure, as it were, of our understanding. Take heed 
that you neglect not such a wonderful power. Weigh all things in this balance. [p. 146] 

To him who has the power of comprehension religion is like an open book, but how can it be 
possible for a man devoid of reason and intellectuality to understand the Divine Realities of God? 

Put all your beliefs into harmony with science; there can be no opposition, for truth is one. 
When religion, shorn of its superstitions, traditions, and unintelligent dogmas, shows its conformity 
with science, then will there be a great unifying, cleansing force in the world which will sweep 
before it all wars, disagreements, discords and struggles—and then will mankind be united in the 
power of the Love of God. 

‘Abdu’l-Bahá:  The Promulgation of Universal Peace, pp. 141-146 
 

12. Furthermore, the teachings of Bahá’u’lláh announce that religion must be in conformity with science 
and reason; otherwise, it is superstition; for science and reason are realities, and religion itself is the 
Divine Reality unto which true science and reason must conform. God has bestowed the gift of mind 
upon man in order that he may weigh every fact or truth presented to him and adjudge whether it 
be reasonable. That which conforms to his reason he may accept as true, while that which reason 



and science cannot sanction may be discarded as imagination and superstition, as a phantom and 
not reality. Inasmuch as the blind imitations or dogmatic interpretations current among men do not 
coincide with the postulates of reason, and the mind and scientific investigation cannot acquiesce 
thereto, many souls in the human world today shun and deny religion. That is to say, imitations, 
when weighed in the scales of reason, will not conform to its standard and requirement. Therefore, 
these souls deny religion and become irreligious, whereas if the reality of the divine religions 
becomes manifest to them and the foundation of the heavenly teachings is revealed coinciding with 
facts and evident truths, reconciling with scientific knowledge and reasonable proof, all may 
acknowledge them, and irreligion will cease to exist. In this way all mankind may be brought to the 
foundation of religion, for reality is true reason and science, while all that is not conformable 
thereto is mere superstition. 

‘Abdu’l-Bahá:  The Promulgation of Universal Peace, pp. 373-374 
 
13. …the religion of God is the promoter of truth, the founder of science and knowledge, it is full of 

goodwill for learned men; it is the civilizer of mankind, the discoverer of the secrets of nature, and 
the enlightener of the horizons of the world. Consequently, how can it be said to oppose 
knowledge? God forbid! Nay, for God, knowledge is the most glorious gift of man and the most 
noble of human perfections. To oppose knowledge is ignorant, and he who detests knowledge and 
science is not a man, but rather an animal without intelligence. For knowledge is light, life, felicity, 
perfection, beauty and the means of approaching the Threshold of Unity. It is the honour and glory 
of the world of humanity, and the greatest bounty of God. Knowledge is identical with guidance, and 
ignorance is real error. 

‘Abdu’l-Bahá:  Some Answered Questions, p. 137); A Compilation on Scholarship, p. 6 
  
14. Among other principles of Bahá’u’lláh’s teachings was the harmony of science and religion. Religion 

must stand the analysis of reason. It must agree with scientific fact and proof so that science will 
sanction religion and religion fortify science. Both are indissolubly welded and joined in reality. If 
statements and teachings of religion are found to be unreasonable and contrary to science, they are 
outcomes of superstition and imagination. Innumerable doctrines and beliefs of this character have 
arisen in the past ages. Consider the superstitions and mythology of the Romans, Greeks and 
Egyptians; all were contrary to religion and science. It is now evident that the beliefs of these 
nations were superstitions, but in those times they held to them most tenaciously. For example, one 
of the many Egyptian idols was to those people an authenticated miracle, whereas in reality it was a 
piece of stone. As science could not sanction the miraculous origin and nature of a piece of rock, the 
belief in it must have been superstition. It is now evident that it was superstition. Therefore, we 
must cast aside such beliefs and investigate reality. That which is found to be real and conformable 
to reason must be accepted, and whatever science and reason cannot support must be rejected as 
imitation and not reality. Then differences of belief will disappear. All will become as one family, one 
people, and the same susceptibility to the divine bounty and education will be witnessed among 
mankind. 

‘Abdu’l-Bahá:  The Promulgation of Universal Peace, pp. 175-176 
 
15. Another cause of dissension and disagreement is the fact that religion has been pronounced at 

variance with science. Between scientists and the followers of religion there has always been 
controversy and strife for the reason that the latter have proclaimed religion superior in authority to 
science and considered scientific announcement opposed to the teachings of religion. Bahá’u’lláh 
declared that religion is in complete harmony with science and reason. If religious belief and 
doctrine is at variance with reason, it proceeds from the limited mind of man and not from God; 



therefore, it is unworthy of belief and not deserving of attention; the heart finds no rest in it, and 
real faith is impossible. How can man believe that which he knows to be opposed to reason? Is this 
possible? Can the heart accept that which reason denies? Reason is the first faculty of man, and the 
religion of God is in harmony with it. Bahá’u’lláh has removed this form of dissension and discord 
from among mankind and reconciled science with religion by revealing the pure teachings of the 
divine reality. This accomplishment is specialized to Him in this Day. 

‘Abdu’l-Bahá:  The Promulgation of Universal Peace, p. 231 
 
16. Just as there is a fundamental difference between divine Revelation itself and the understanding 

that believers have of it, so also there is a basic distinction between scientific fact and reasoning on 
the one hand and the conclusions or theories of scientists on the other. There is, and can be, no 
conflict between true religion and true science: true religion is revealed by God, while it is through 
true science that the mind of man “discovers the realities of things and becomes cognizant of their 
peculiarities and effects, and of the qualities and properties of beings” and “comprehendeth the 
abstract by the aid of the concrete”. However, whenever a statement is made through the lens of 
human understanding it is thereby limited, for human understanding is limited; and where there is 
limitation there is the possibility of error; and where there is error, conflicts can arise. For example, 
at the present time many people are convinced that it is unscientific to believe in God, but, as 
human enlightenment progresses, the scientists and philosophers of the future will not be, in the 
words of ‘Abdu’l-Bahá, “deniers of the Prophets, ignorant of spiritual susceptibilities, deprived of the 
heavenly bounties and without belief in the supernatural”. 

Shoghi Effendi: A Compilation on Scholarship, p. 16 

 
17. For a sympathetic and objective reader of such passages what emerges is a recognition of the 

essential oneness of religion. So it is that the term “Islám” (literally “submission” to God) designates 
not merely the particular dispensation of Providence inaugurated by Muḥammad but, as the words 
of the Qur’án make unmistakably clear, religion itself. While it is true to speak of the unity of all 
religions, understanding of the context is vital. At the deepest level, as Bahá’u’lláh emphasizes, there 
is but one religion. Religion is religion, as science is science. The one discerns and articulates the 
values unfolding progressively through Divine revelation; the other is the instrumentality through 
which the human mind explores and is able to exert its influence ever more precisely over the 
phenomenal world. The one defines goals that serve the evolutionary process; the other assists in 
their attainment. Together, they constitute the dual knowledge system impelling the advance of 
civilization. Each is hailed by the Master as an “effulgence of the Sun of Truth”. 

Bahá’í World Center: One Common Faith, p. 33  

 
18. Throughout recorded history, human consciousness has depended upon two basic knowledge 

systems through which its potentialities have progressively been expressed: science and religion. 
Through these two agencies, the race’s experience has been organized, its environment interpreted, 
its latent powers explored, and its moral and intellectual life disciplined. They have acted as the real 
progenitors of civilization. With the benefit of hindsight, it is evident, moreover, that the 
effectiveness of this dual structure has been greatest during those periods when, each in its own 
sphere, religion and science were able to work in concert.  

Given the almost universal respect in which science is currently held, its credentials need no 
elaboration. In the context of a strategy of social and economic development, the issue rather is 
how scientific and technological activity is to be organized. If the work involved is viewed chiefly as 
the preserve of established elites living in a small number of nations, it is obvious that the enormous 



gap which such an arrangement has already created between the world’s rich and poor will only 
continue to widen, with the disastrous consequences for the world’s economy already noted. 
Indeed, if most of humankind continue to be regarded mainly as users of products of science and 
technology created elsewhere, then programs ostensibly designed to serve their needs cannot 
properly be termed “development”. 

A central challenge, therefore—and an enormous one—is the expansion of scientific and 
technological activity. Instruments of social and economic change so powerful must cease to be the 
patrimony of advantaged segments of society, and must be so organized as to permit people 
everywhere to participate in such activity on the basis of capacity. Apart from the creation of 
programs that make the required education available to all who are able to benefit from it, such 
reorganization will require the establishment of viable centers of learning throughout the world, 
institutions that will enhance the capability of the world’s peoples to participate in the generation 
and application of knowledge. Development strategy, while acknowledging the wide differences of 
individual capacity, must take as a major goal the task of making it possible for all of the earth’s 
inhabitants to approach on an equal basis the processes of science and technology which are their 
common birthright. Familiar arguments for maintaining the status quo grow daily less compelling as 
the accelerating revolution in communication technologies now brings information and training 
within reach of vast numbers of people around the globe, wherever they may be, whatever their 
cultural backgrounds. 

Bahá’í International Community: The Prosperity of Humankind, pp. 8-9 


