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1. Consider, for instance, the revelation of the light of the Name of God, the Educator. Behold, how in 

all things the evidences of such a revelation are manifest, how the betterment of all beings 

dependeth upon it. This education is of two kinds. The one is universal. Its influence pervadeth all 

things and sustaineth them. It is for this reason that God hath assumed the title, “Lord of all worlds.” 

The other is confined to them that have come under the shadow of this Name, and sought the 

shelter of this most mighty Revelation. They, however, that have failed to seek this shelter, have 

deprived themselves of this privilege, and are powerless to benefit from the spiritual sustenance 

that hath been sent down through the heavenly grace of this Most Great Name. How great the gulf 

fixed between the one and the other! If the veil were lifted, and the full glory of the station of those 

that have turned wholly towards God, and have, in their love for Him, renounced the world, were 

made manifest, the entire creation would be dumbfounded. The true believer in the Unity of God 

will, as it hath already been explained, recognize, in the believer and the unbeliever, the evidences 

of the revelation of both of these Names. Were this revelation to be withdrawn, all would perish. 

Bahá’u’lláh:  Gleanings, pp. 189 190 

 

Individual 

 

2. All men have been created to carry forward an ever-advancing civilization. The Almighty beareth Me 

witness: To act like the beasts of the field is unworthy of man. Those virtues that befit his dignity are 

forbearance, mercy, compassion and loving-kindness towards all the peoples and kindreds of the 

earth. Say: O friends! Drink your fill from this crystal stream that floweth through the heavenly grace 

of Him Who is the Lord of Names. Let others partake of its waters in My name, that the leaders of 

men in every land may fully recognize the purpose for which the Eternal Truth hath been revealed, 

and the reason for which they themselves have been created. 

Bahá’u’lláh: Gleanings, p. 215 

 

3. And now, concerning thy question regarding the creation of man. Know thou that all men have been 

created in the nature made by God, the Guardian, the Self-Subsisting. Unto each one hath been 

prescribed a pre-ordained measure, as decreed in God’s mighty and guarded Tablets. All that which 

ye potentially possess can, however, be manifested only as a result of your own volition. Your own 

acts testify to this truth….   

Bahá’u’lláh: Gleanings, pp. 149-150 

 

4. All the organisms of material creation are limited to an image or form. That is to say, each created 

material being is possessed of a form; it cannot possess two forms at the same time. For example, a 

body may be spherical, triangular or square; but it is impossible for it to be two of these shapes 

simultaneously. It may be triangular, but if it is to become square, it must first rid itself of the 



triangular shape. It is absolutely impossible for it to be both at the same time. Therefore, it is 

evident in the reality of material organisms that different forms cannot be simultaneously 

possessed. In the spiritual reality of man, however, all geometrical figures can be simultaneously 

conceived, while in physical realities one image must be forsaken in order that another may be 

possible. This is the law of change and transformation, and change and transformation are 

precursors of mortality. Were it not for this change in form, phenomena would be immortal; but 

because the phenomenal existence is subject to transformation, it is mortal. The reality of man, 

however, is possessed of all virtues; it is not necessary for him to give up one image for another as 

mere physical bodies do. Therefore, in that reality there is no change or transformation; it is 

immortal and everlasting. The body of man may be in America while his spirit is laboring and 

working in the Far East, discovering, organizing and planning. While occupied in governing, making 

laws and erecting a building in Russia, his body is still here in America. What is this power which, 

notwithstanding that it is embodied in America, is operating at the same time in the Orient, 

organizing, destroying, upbuilding? It is the spirit of man. This is irrefutable.  

‘Abdu’l-Bahá: The Promulgation of Universal Peace, p. 242-243 

 

5. Non-existence therefore is an expression applied to change of form, but this transformation can 

never be rightly considered annihilation, for the elements of composition are ever present and 

existent as we have seen in the journey of the atom through successive kingdoms, unimpaired; 

hence there is no death; life is everlasting. So to speak, when the atom entered into the composition 

of the tree, it died to the mineral kingdom, and when consumed by the animal, it died to the 

vegetable kingdom, and so on until its transference or transmutation into the kingdom of man; but 

throughout its traversing it was subject to transformation and not annihilation. Death therefore is 

applicable to a change or transference from one degree or condition to another. In the mineral 

realm there was a spirit of existence; in the world of plant life and organisms it reappeared as the 

vegetative spirit; thence it attained the animal spirit and finally aspired to the human spirit. These 

are degrees and changes but not obliteration; and this is a rational proof that man is everlasting, 

everliving. Therefore death is only a relative term implying change. For example, we will say that this 

light before me, having reappeared in another incandescent lamp, has died in the one and lives in 

the other. This is not death in reality. The perfections of the mineral are translated into the 

vegetable and from thence into the animal, the virtue always attaining a plus or superlative degree 

in the upward change. In each kingdom we find the same virtues manifesting themselves more fully, 

proving that the reality has been transferred from a lower to a higher form and kingdom of being. 

Therefore non-existence is only relative and absolute non-existence inconceivable. This rose in my 

hand will become disintegrated and its symmetry destroyed, but the elements of its composition 

remain changeless; nothing affects their elemental integrity. They cannot become non-existent; they 

are simply transferred from one state to another. 

Through his ignorance, man fears death; but the death he shrinks from is imaginary and 

absolutely unreal; it is only human imagination. 

‘Abdu’l-Bahá: Bahá’í World Faith, p. 264 

 



Institutions 

6. Brotherhood or fraternity is of different kinds. It may be family association, the intimate relationship 

of the household. This is limited and subject to change and disruption. How often it happens that in 

a family, love and agreement are changed into enmity and antagonism. Another form of fraternity is 

manifest in patriotism. Man loves his fellow-men because they belong to the same nativity. This is 

also limited and subject to change and disintegration, as for instance when sons of the same 

fatherland are opposed to each other in war, bloodshed and battle. Still another brotherhood or 

fraternity is that which arises from racial unity, the oneness of racial origin, producing ties of affinity 

and association. This likewise has its limitation and liability to change, for often war and deadly strife 

have been witnessed between people and nations of the same racial lineage. There is a fourth kind 

of brotherhood, the attitude of man toward humanity itself, the altruistic love of humankind and 

recognition of the fundamental human bond. Although this is unlimited it is nevertheless susceptible 

to change and destruction. Even from this universal fraternal bond the looked-for result does not 

appear. What is the looked-for result? Loving-kindness among all human creatures and a firm, 

indestructible brotherhood which includes all the divine possibilities and significances in humanity. 

Therefore it is evident that fraternity, love and kindness based upon family, nativity, race or an 

attitude of altruism are neither sufficient nor permanent since all of [p. 80] them are limited, 

restricted and liable to change and disruption. For in the family there is discord and alienation; 

among sons of the same fatherland strife and internecine warfare are witnessed; between those of 

a given race, hostility and hatred are frequent; and even among the altruists varying aspects of 

opinion and lack of unselfish devotion give little promise of permanent and indestructible unity 

among mankind. 

Abdu’l-Bahá: Foundations of World Unity, pp. 79-80; The Promulgation of Universal Peace, pp. 

390-391 

 

7. Compare the nations of the world to the members of a family. A family is a nation in miniature. 

Simply enlarge the circle of the household, and you have the nation. Enlarge the circle of nations, 

and you have all humanity. The conditions surrounding the family surround the nation. The 

happenings in the family are the happenings in the life of the nation. Would it add to the progress 

and advancement of a family if dissensions should arise among its members, all fighting, pillaging 

each other, jealous and revengeful of injury, seeking selfish advantage? Nay, this would be the cause 

of the effacement of progress and advancement. So it is in the great family of nations, for nations 

are but an aggregate of families. Therefore, as strife and dissension destroy a family and prevent its 

progress, so nations are destroyed and advancement hindered.  

‘Abdu’l-Bahá: Promulgation of Universal Peace, p. 157 

 

8. It is incumbent upon them who are in authority to exercise moderation in all things. Whatsoever 

passeth beyond the limits of moderation will cease to exert a beneficial influence. Consider for 

instance such things as liberty, civilization and the like. However much men of understanding may 

favourably regard them, they will, if carried to excess, exercise a pernicious influence upon men. 

Bahá’u’lláh:  Tablets of Bahá’u’lláh Revealed After The Kitáb-i-Áqdás, p. 169 



Community 

 

9. Unification of the whole of mankind is the hall-mark of the stage which human society is now 

approaching. Unity of family, of tribe, of city-state, and nation have been successively attempted 

and fully established. World unity is the goal towards which a harassed humanity is striving. Nation-

building has come to an end. The anarchy inherent in state sovereignty is moving towards a climax. 

A world, growing to maturity, must abandon this fetish, recognize the oneness and wholeness of 

human relationships, and establish once for all the machinery that can best incarnate this 

fundamental principle of its life. 

Shoghi Effendi:  The World Order of Bahá’u’lláh, p. 202 

 

10. This last world war together with the treaty of peace and its consequences have taught humanity 

that unless national, religious and political prejudices be abolished, unless universal brotherhood be 

established, unless spiritual civilization be given an equal footing with material civilization and 

thereby change the standard of individual, national and international morality, the world is doomed 

to failure and society to utter destruction. Confirming this idea, Mr. Lloyd George, in one of his late 

addresses, stated that one morning he had invited some church dignitaries for breakfast to Downing 

Street. Their talk was about the real need of England. The church dignitaries were almost unanimous 

in their view that the real need of England was a political revival. Mr. Lloyd George, who was the 

only layman present, and was at that time the British Prime Minister, stated that the real and only 

need of England was a religious revival, because religion changes the character of the individual, and 

once the individual changes the nation changes, and once the nation changes the government has 

to change and follow a new code of laws in its dealings towards other nations. Thus we see that 

even those who hold the reins of world politics believe that religion is essential for human welfare. If 

so what religion is more broad in its views, more liberal in its ideas, and more modern and scientific 

in its principles than the Bahá’í Religion? 

Letter Written on Behalf of Shoghi Effendi:  Messages to Canada, p.  14 

 

11. The unity of the human race, as envisaged by Bahá’u’lláh, implies the establishment of a world 

commonwealth in which all nations, races, creeds and classes are closely and permanently united, 

and in which the autonomy of its state members and the personal freedom and initiative of the 

individuals that compose them are definitely and completely safeguarded. This commonwealth 

must, as far as we can visualize it, consist of a world legislature, whose members will, as the trustees 

of the whole of mankind, ultimately control the entire resources of all the component nations, and 

will enact such laws as shall be required to regulate the life, satisfy the needs and adjust the 

relationships of all races and peoples. A world executive, backed by an international Force, will carry 

out the decisions arrived at, and apply the laws enacted by, this world legislature, and will safeguard 

the organic unity of the whole commonwealth. A world tribunal will adjudicate and deliver its 

compulsory and final verdict in all and any disputes that may arise between the various elements 

constituting this universal system. A mechanism of world inter-communication will be devised, 

embracing the whole planet, freed from national hindrances and restrictions, and functioning with 

marvellous swiftness and perfect regularity. A world metropolis will act as the nerve center of a 



world civilization, the focus towards which the unifying forces of life will converge and from which 

its energizing influences will radiate. A world language will either be invented or chosen from among 

the existing languages and will be taught in the schools of all the federated nations as an auxiliary to 

their mother tongue. A world script, a world literature, a uniform and universal system of currency, 

of weights and measures, will simplify and facilitate intercourse and understanding among the 

nations and races of mankind. In such a world society, [p. 204] science and religion, the two most 

potent forces in human life, will be reconciled, will cooperate, and will harmoniously develop. The 

press will, under such a system, while giving full scope to the expression of the diversified views and 

convictions of mankind, cease to be mischievously manipulated by vested interests, whether private 

or public, and will be liberated from the influence of contending governments and peoples. The 

economic resources of the world will be organized, its sources of raw materials will be tapped and 

fully utilized, its markets will be coordinated and developed, and the distribution of its products will 

be equitably regulated. 

National rivalries, hatreds, and intrigues will cease, and racial animosity and prejudice will be 

replaced by racial amity, understanding and cooperation. The causes of religious strife will be 

permanently removed, economic barriers and restrictions will be completely abolished, and the 

inordinate distinction between classes will be obliterated. Destitution on the one hand, and gross 

accumulation of ownership on the other, will disappear. The enormous energy dissipated and 

wasted on war, whether economic or political, will be consecrated to such ends as will extend the 

range of human inventions and technical development, to the increase of the productivity of 

mankind, to the extermination of disease, to the extension of scientific research, to the raising of 

the standard of physical health, to the sharpening and refinement of the human brain, to the 

exploitation of the unused and unsuspected resources of the planet, to the prolongation of human 

life, and to the furtherance of any other agency that can stimulate the intellectual, the moral, and 

spiritual life of the entire human race. 

A world federal system, ruling the whole earth and exercising unchallengeable authority over its 

unimaginably vast resources, blending and embodying the ideals of both the East and the West, 

liberated from the curse of war and its miseries, and bent on the exploitation of all the available 

sources of energy on the surface of the planet, a system in which Force is made the servant of 

Justice, whose life is sustained by its universal recognition of one God and by its allegiance to one 

common Revelation—such is the goal towards which humanity, impelled by the unifying forces of 

life, is moving. 

Shoghi Effendi:  The World Order of Bahá’u’lláh, pp. 203-204 

 

12. Who can doubt that such a consummation—the coming of age of the human race—must signalize, 

in its turn, the inauguration of a world civilization such as no mortal eye hath ever beheld or human 

mind conceived? Who is it that can imagine the lofty standard which such a civilization, as it unfolds 

itself, is destined to attain? Who can measure the heights to which human intelligence, liberated 

from its shackles, will soar? Who can visualize the realms which the human spirit, vitalized by the 

outpouring light of Bahá’u’lláh, shining in the plenitude of its glory, will discover? 

Shoghi Effendi:  The World Order of Bahá’u’lláh, p. 206 

 



13. The Bahá’í Commonwealth of the future, of which this vast Administrative Order is the sole 

framework, is, both in theory and practice, not only unique in the entire history of political 

institutions, but can find no parallel in the annals of any of the world’s recognized religious systems. 

No form of democratic government; no system of autocracy or of dictatorship, whether monarchical 

or republican; no intermediary scheme of a purely aristocratic order; nor even any of the recognized 

types of theocracy, whether it be the Hebrew Commonwealth, or the various Christian ecclesiastical 

organizations, or the Imamate or the Caliphate in Islám—none of these can be identified or be said 

to conform with the Administrative Order which the master-hand of its perfect Architect has 

fashioned. 

Shoghi Effendi:  The World Order of Bahá’u’lláh, p. 152 

 

14. The tasks entailed in the development of a global society call for levels of capacity far beyond 

anything the human race has so far been able to muster. Reaching these levels will require an 

enormous expansion in access to knowledge, on the part of individuals and social organizations 

alike. Universal education will be an indispensable contributor to this process of capacity building, 

but the effort will succeed only as human affairs are so reorganized as to enable both individuals 

and groups in every sector of society to acquire knowledge and apply it to the shaping of human 

affairs. 

Bahá’í International Community: The Prosperity of Humankind, p. 8 

 

15. He urges you to study deeply the teachings, teach others, study with those Bahá’ís who are anxious 

to do so, the deeper teachings of our Faith, and through example, effort and prayer, bring about a 

change. 

Letter Written on Behalf of Shoghi Effendi:  Messages to Canada, p.  122 

Progress Is Being Made 

16. Among the favourable signs are the steadily growing strength of the steps towards world order 

taken initially near the beginning of this century in the creation of the League of Nations, succeeded 

by the more broadly based United Nations Organization; the achievement since the Second World 

War of independence by the majority of all the nations on earth, indicating the completion of the 

process of nation building, and the involvement of these fledgling nations with older ones in matters 

of mutual concern; the consequent vast increase in co-operation among hitherto isolated and 

antagonistic peoples and groups in international undertakings in the scientific, educational, legal, 

economic and cultural fields; the rise in recent decades of an unprecedented number of 

international humanitarian organizations; the spread of women’s and youth movements calling for 

an end to war; and the spontaneous spawning of widening networks of ordinary people seeking 

understanding through personal communication. 

Universal House of Justice: The Promise of World Peace, p. 1 

 

17. At the concurrent non-governmental conferences, Bahá’í delegations, made up of members from a 

wide range of countries, had the opportunity to place issues in a spiritual as well as social 



perspective. Evidence of the trust the Community enjoys among hundreds of its fellow non-

governmental organizations was the fact that Bahá’í delegations were repeatedly selected by their 

peers for inclusion among the handful of member groups to be accorded the much prized 

opportunity to address the conferences from the podium, rather than merely distributing printed 

copies of presentations. 

Universal House of Justice: Century of Light, p. 124 

 

18. The further emergence of the Faith from obscurity is reflected in distinctive ways. In learned circles, 

in reference works and in the media, the Faith is increasingly being referred to as a “principal” or 

“major” world religion…. The exposure of influential segments of the public to Bahá’í ideas in such 

areas as peace, the environment, status of women, education and literacy, has induced a response 

which increasingly calls upon the Bahá’ís to participate with others in a range of projects associated 

with governments or with non-governmental organizations. 

The Universal House of Justice, A Compilation on Scholarship, p. 25 

 

19. In order for the standard of human rights now in the process of formulation by the community of 

nations to be promoted and established as prevailing international norms, a fundamental 

redefinition of human relationships is called for. Present-day conceptions of what is natural and 

appropriate in relationships—among human beings themselves, between human beings and nature, 

between the individual and society, and between the members of society and its institutions—

reflect levels of understanding arrived at by the human race during earlier and less mature stages in 

its development. If humanity is indeed coming of age, if all the inhabitants of the planet constitute a 

single people, if justice is to be the ruling principle of social organization—then existing conceptions 

that were born out of ignorance of these emerging realities have to be recast. 

Movement in this direction has barely begun. It will lead, as it unfolds, to a new understanding 

of the nature of the family and of the rights and responsibilities of each of its members. It will 

entirely transform the role of women at every level of society. Its effect in reordering people’s 

relation to the work they do and their understanding of the place of economic activity in their lives 

will be sweeping. It will bring about far-reaching changes in the governance of human affairs and in 

the institutions created to carry it out. Through its influence, the work of society’s rapidly 

proliferating nongovernmental organizations will be increasingly rationalized. It will ensure the 

creation of binding legislation that will protect both the environment and the development needs of 

all peoples. Ultimately, the restructuring or transformation of the United Nations system that this 

movement is already bringing about will no doubt lead to the establishment of a world federation of 

nations with its own legislative, judicial, and executive bodies 

Bahá’í International Community: The Prosperity of Humankind, p. 7 

 

  


