
HUMAN INTELLIGENCE 
 
Intellect is God’s Greatest Gift to Man 
 

1. God's greatest gift to man is that of intellect, or understanding. 
The understanding is the power by which man acquires his knowledge of the several 

kingdoms of creation, and of various stages of existence, as well as of much which is invisible. 
Possessing this gift, he is, in himself, the sum of earlier creations--he is able to get into 

touch with those kingdoms; and by this gift, he can frequently, through his scientific knowledge, 
reach out with prophetic vision. 

Intellect is, in truth, the most precious gift bestowed upon man by the Divine Bounty. Man 
alone, among created beings, has this wonderful power. 

All creation, preceding Man, is bound by the stern law of nature. The great sun, the 
multitudes of stars, the oceans and seas, the mountains, the rivers, the trees, and all animals, 
great or small--none is able to evade obedience to nature's law. 

Man alone has freedom, and, by his understanding or intellect, has been able to gain control 
of and adapt some of those natural laws to his own needs. By the power of his intellect he has 
discovered means by which he not only traverses great continents in express trains and crosses 
vast oceans in ships, but, like the fish he travels under water in submarines, and, imitating the 
birds, he flies through the air in airships. 

Man has succeeded in using electricity in several ways--for light, for motive power, for 
sending messages from one end of the earth to the other--and by electricity he can even hear a 
voice many miles away! 

By this gift of understanding or intellect he has also been able to use the rays of the sun to 
picture people and things, and even to capture the form of distant heavenly bodies. 

We perceive in what numerous ways man has been able to bend the powers of nature to his 
will. 

How grievous it is to see how man has used his God-given gift to frame instruments of war, 
for breaking the Commandment of God ‘Thou shalt not kill’, and for defying Christ's injunction 
to ‘Love one another’. 

God gave this power to man that it might be used for the advancement of civilization, for the 
good of humanity, to increase love and concord and peace. But man prefers to use this gift to 
destroy instead of to build, for injustice and oppression, for hatred and discord and devastation, 
for the destruction of his fellow-creatures, whom Christ has commanded that he should love as 
himself! 

I hope that you will use your understanding to promote the unity and tranquillity of 
mankind, to give enlightenment and civilization to the people, to produce love in all around you, 
and to bring about the universal peace. 

Study the sciences, acquire more and more knowledge. Assuredly one may learn to the end 
of one's life! Use your knowledge always for the benefit of others; so may war cease on the face 
of this beautiful earth, and a glorious edifice of peace and concord be raised. Strive that your 
high ideals may be realized in the Kingdom of God on earth, as they will be in Heaven. 

‘Abdu’l-Bahá: Paris Talks, pp. 41-43 
 



Intellect is Part of Man’s Human Nature 
 

2. When we ponder over the reality of the microcosm, we discover that in the microcosm 
there are deposited three realities. Man is endowed with an outer or physical reality. It belongs to 
the material realm, the animal kingdom, because it has sprung from the material world. This 
animalistic reality of man he shares in common with the animals.  

The human body is like animals subject to nature's laws. But man is endowed with a second 
reality, the rational or intellectual reality; and the intellectual reality of man predominates over 
nature.  

All these sciences which we enjoy were the hidden and recondite secrets of nature, 
unknowable to nature, but man was enabled to discover these mysteries, and out of the plane of 
the unseen he brought them into the plane of the seen.  
  Yet there is a third reality in man, the spiritual reality. Through its medium one discovers 
spiritual revelations, a celestial faculty which is infinite as regards the intellectual as well as 
physical realms. That power is conferred upon man through the breath of the Holy Spirit. It is an 
eternal reality, an indestructible reality, a reality belonging to the divine, supernatural kingdom; 
a reality whereby the world is illumined, a reality which grants unto man eternal life. This third, 
spiritual reality it is which discovers past events and looks along the vistas of the future. It is the 
ray of the Sun of Reality. The spiritual world is enlightened through it, the whole of the 
Kingdom is being illumined by it. It enjoys the world of beatitude, a world which had not 
beginning and which shall have no end.  

That celestial reality, the third reality of the microcosm, delivers man from the material 
world. Its power causes man to escape from nature's world. Escaping, he will find an 
illuminating reality, transcending the limited reality of man and causing him to attain to the 
infinitude of God, abstracting him from the world of superstitions and imaginations, and 
submerging him in the sea of the rays of the Sun of Reality.  

This fact is proved from scientific as well as spiritual evidence.  
When we ponder over the conditions of phenomena, we observe that all phenomena are 

composed of single elements. This singular cell-element travels and has its coursings through all 
the grades of existence. I wish you to ponder carefully over this. This cellular element has at 
some time been in the mineral kingdom. While staying in the mineral kingdom it has had its 
coursings and transformations through myriads of images and forms. Having perfected its 
journey in the mineral kingdom, it has ascended to the vegetable kingdom; and in the vegetable 
kingdom it has again had journeys and transformations through myriads of conditions. Having 
accomplished its functions in the vegetable kingdom, the cellular element ascends to the animal 
kingdom.  

In the animal kingdom again it goes through the composition of myriads of images, and then 
we have it in the human kingdom. In the human kingdom likewise it has its transformations and 
coursings through multitudes of forms. In short, this single primordial atom has had its great 
journeys through every stage of life, and in every stage it was endowed with a special and 
particular virtue or characteristic.  

Consequently, the great divine philosophers have had the following epigram: All things are 
involved in all things. For every single phenomenon has enjoyed the postulates of God, and in 
every form of these infinite electrons it has had its characteristics of perfection.  

Thus this flower once upon a time was of the soil. The animal eats the flower or its fruit, and 
it thereby ascends to the animal kingdom. Man eats the meat of the animal, and there you have 



its ascent into the human kingdom, because all phenomena are divided into that which eats and 
that which is eaten. Therefore, every primordial atom of these atoms, singly and indivisible, has 
had its coursings throughout all the sentient creation, going constantly into the aggregation of the 
various elements. Hence do you have the conservation of energy and the infinity of phenomena, 
the indestructibility of phenomena, changeless and immutable, because life cannot suffer 
annihilation but only change.  

The apparent annihilation is this: that the form, the outward image, goes through all these 
changes and transformations. Let us again take the example of this flower. The flower is 
indestructible. The only thing that we can see, this outer form, is indeed destroyed, but the 
elements, the indivisible elements which have gone into the composition of this flower are 
eternal and changeless. Therefore the realities of all phenomena are immutable. Extinction or 
mortality is nothing but the transformation of pictures and images, so to speak--of God.  

Some people believe that the divinity of God had a beginning. They say that before this 
particular beginning man had no knowledge of the divinity of God. With this principle they have 
limited the operation of the influences of God.  

For example, they think there was a time when man did not exist, and that there will be a 
time in the future when man will not exist. Such a theory circumscribes the power of God, 
because how can we understand the divinity of God except through scientifically understanding 
the manifestations of the attributes of God?  

How can we understand the nature of fire except from its heat, its light? Were not heat and 
light in this fire, naturally we could not say that the fire existed.  

Thus, if there was a time when God did not manifest His qualities, then there was no God, 
because the attributes of God presuppose the creation of phenomena. For example, by present 
consideration we say that God is the creator. Then there must always have been a creation--since 
the quality of creator cannot be limited to the moment when some man or men realize this 
attribute. The attributes that we discover one by one--these attributes themselves necessarily 
anticipated our discovery of them. Therefore, God has no beginning and no ending; nor is His 
creation limited ever as to degree. Limitations of time and degree pertain to things created, never 
to the creation as a whole. They pertain to the forms of things, not to their realities. The 
effulgence of God cannot be suspended. The sovereignty of God cannot be interrupted.  

As long as the sovereignty of God is immemorial, therefore the creation of our world 
throughout infinity is presupposed. When we look at the reality of this subject, we see that the 
bounties of God are infinite, without beginning and without end.  

The greatest bounties of God in this phenomenal world are His Manifestations. This is the 
greatest postulate. These Manifestations are the Suns of Reality. For it is through the 
Manifestation that the reality becomes known and established for man. History proves to us that 
apart from the influence of the Manifestations, man sinks back into his animal condition, using 
even his intellectual power to subserve an animal purpose. Therefore there is no cessation 
whatsoever in the future for the appearance of the Manifestation of God, because God is infinite 
and His purpose cannot be limited in any way. If we ever dare to limit and circumscribe God's 
purpose within any bounds, then of necessity we have dared to set limitations to the omnipotence 
of God. The created has dared to define his Creator!  

Consequently, the perfect man ever beholds the rays of the Sun of Truth. The perfect man 
ever awaits and expects the coming of the effulgence of God, he ever ponders over the methods 
and purposes of God, knowing that of certainty the realities of the Divine are not finite, the 



Divine names and attributes are not finite. God's graces and bounties are without limit, and the 
coming of the Manifestations of God are not circumscribed by time. 

‘Abdu’l-Bahá: Foundations of World Unity, pp. 51-53 
 

3. On the other hand, we find in him justice, sincerity, faithfulness, knowledge, wisdom, 
illumination, mercy and pity, coupled with intellect, comprehension, the power to grasp the 
realities of things and the ability to penetrate the truths of existence. All these great perfections 
are to be found in man. Therefore, we say that man is a reality which stands between light and 
darkness. From this standpoint his nature is threefold: animal, human and divine. The animal 
nature is darkness; the heavenly is light in light. 

‘Abdu’l-Bahá: Promulgation of Universal Peace, p. 465 
 

4. In the Name of God the Clement, the Merciful 
Praise and thanksgiving be unto Providence that out of all the realities in existence He has 

chosen the reality of man and has honored it with intellect and wisdom, the two most luminous 
lights in either world. Through the agency of this great endowment, He has in every epoch cast 
on the mirror of creation new and wonderful configurations. If we look objectively upon the 
world of being, it will become apparent that from age to age, the temple of existence has 
continually been embellished with a fresh grace, and distinguished with an ever-varying 
splendor, deriving from wisdom and the power of thought. 

‘Abdu’l-Bahá: Secret of Divine Civilization, p. 1 
 
Man’s Intelligence is Proof of His Immortality 
 

5. In the same way, if materialists do not believe in the existence of the soul, their unbelief 
does not prove that there is no such realm as the world of spirit. The very existence of man's 
intelligence proves his immortality; moreover, darkness proves the presence of light, for without 
light there would be no shadow. Poverty proves the existence of riches, for, without riches, how 
could we measure poverty? Ignorance proves that knowledge exists, for without knowledge how 
could there be ignorance?  

Therefore the idea of mortality presupposes the existence of immortality--for if there were 
no Life Eternal, there would be no way of measuring the life of this world!  

If the spirit were not immortal, how could the Manifestations of God endure such terrible 
trials?  

Why did Christ Jesus suffer the fearful death on the cross?  
Why did Muhammad bear persecutions?  
Why did the Báb make the supreme sacrifice and why did Bahá’u’lláh pass the years of his 

life in prison?  
Why should all this suffering have been, if not to prove the everlasting life of the spirit? 



Christ suffered, He accepted all His trials because of the immortality of His spirit. If a man 
reflects he will understand the spiritual significance of the law of progress; how all moves from 
the inferior to the superior degree.  

It is only a man without intelligence who, after considering these things, can imagine that 
the great scheme of creation should suddenly cease to progress, that evolution should come to 
such an inadequate end!  

‘Abdu’l-Bahá: Paris Talks, pp. 93-94 
 
Man’s Intelligence is a Gift From God 
 

6. To man is given the special gift of the intellect by which he is able to receive a larger 
share of the light Divine. The Perfect Man is as a polished mirror reflecting the Sun of Truth, 
manifesting the attributes of God. 

‘Abdu’l-Bahá: Paris Talks, p. 25 
 

7. The power of the intellect is one of God's greatest gifts to men, it is the power that 
makes him a higher creature than the animal. For whereas, century by century and age by age 
man's intelligence grows and becomes keener, that of the animal remains the same. They are no 
more intelligent today then they were a thousand years ago! Is there a greater proof than this 
needed to show man's dissimilarity to the animal creation? It is surely as clear as day. 

‘Abdu’l-Bahá: Paris Talks, p. 72 
 

8. We have already stated that science or the attribute of scientific penetration is 
supernatural and that all other blessings of God are within the boundary of nature. What is the 
proof of this? All created things except man are captives of nature. The stars and suns swinging 
through infinite space, all earthly forms of life and existence--whether mineral, vegetable or 
animal--come under the dominion and control of natural law. Man through scientific knowledge 
and power rules nature and utilizes her laws to do his bidding. According to natural limitations 
he is a creature of earth, restricted to life upon its surface, but through scientific utilization of 
material laws he soars in the sky, sails upon the ocean and dives beneath it. The products of his 
invention and discovery, so familiar to us in daily life, were once mysteries of nature. For 
instance, man has brought electricity out of the plane of the invisible into the plane of the visible, 
harnessed and imprisoned that mysterious natural agent and made it the servant of his needs and 
wishes. Similar instances are many, but we will not prolong this. Man, as it were, takes the 
sword out of nature's hand and with it for his scepter of authority dominates nature itself. Nature 
is without the crown of human faculties and attributes. Man possesses conscious intelligence and 
reflection; nature does not. This is an established fundamental among philosophers. Man is 
endowed with volition and memory; nature has neither. Man can seek out the mysteries latent in 
nature, whereas nature is not conscious of her own hidden phenomena. Man is progressive; 
nature is stationary, without the power of progression or retrogression. Man is endowed with 
ideal virtues--for example, intellection, volition, faith, confession and acknowledgment of God--
while nature is devoid of all these. The ideal faculties of man, including the capacity for 
scientific acquisition, are beyond nature's ken. These are powers whereby man is differentiated 
and distinguished from all other forms of life. This is the bestowal of divine idealism, the crown 
adorning human heads. Notwithstanding the gift of this supernatural power, it is most amazing 
that materialists still consider themselves within the bonds and captivity of nature. The truth is 



that God has endowed man with virtues, powers and ideal faculties of which nature is entirely 
bereft and by which man is elevated, distinguished and superior. We must thank God for these 
bestowals, for these powers He has given us, for this crown He has placed upon our heads. 

‘Abdu’l-Bahá: Promulgation of Universal Peace, pp. 50-51 
 
Body is Not the Source of Human Intellect 
 

9. It is an evident fact that the body does not conduct the process of intellection or thought 
radiation. It is only the medium of the grossest sensations. This human body is purely animal in 
type and, like the animal, it is subject only to the grosser sensibilities. It is utterly bereft of 
ideation or intellection, utterly incapable of the processes of reason. The animal perceives what 
its eye sees and judges what the ear hears. It perceives according to its animal senses, the scent 
of the nostril, the taste of the tongue. It comprehends not beyond its sense perceptions. The 
animal is confined to its feelings and sensibilities, a prisoner of the senses. Beyond these, in the 
finer higher processes of reasoning, the animal cannot go. For instance, the animal cannot 
conceive of the earth whereon it stands as a spherical object because the spherical shape of the 
earth is a matter of conscious reasoning. It is not a matter of sense perception. An animal in 
Europe could not foresee and plan the discovery of America as Columbus did. It could not take 
the globe map of the earth and scan the various continents, saying, "This is the eastern 
hemisphere; there must be another, the western hemisphere." No animal could know these things 
for the reason that they are referable to intellection. The animal cannot become aware of the fact 
that the earth is revolving and the sun stationary. Only processes of reasoning can come to this 
conclusion. The outward eye sees the sun as revolving. It mistakes the stars and the planets as 
moving about the earth. But reason decides their orbit, knows that the earth is moving and the 
other worlds fixed, knows that the sun is the solar center and ever occupies the same place, 
proves that it is the earth which revolves around it. Such conclusions are entirely intellectual, not 
according to the senses. 

Hence, we know that in the human organism there is a center of intellection, a power of 
intellectual operation which is the discoverer of the realities of things. This power can unravel 
the mysteries of phenomena. It can comprehend that which is knowable, not alone the sensible. 
All the inventions are its products. For all of these have been the mysteries of nature. There was 
a time when the energy of electricity was a mystery of nature, but that collective reality which is 
manifest in man discovered this mystery of nature, this latent force. Having discovered it, man 
brought it into the plane of visibility. All the sciences which we now utilize are the products of 
that wondrous reality. But the animal is deprived of its operations. The arts we now enjoy are the 
expressions of that marvelous reality. The animal is bereft of them because these conscious 
realities are peculiar to the human spirit. All the traces are the outcoming of the perfections 
which comprehend realities. The animal is bereft of these. 

Such evidences prove conclusively that man is possessed of two realities, as it were: a 
reality connected with the senses which is shared in common with the animal, and another reality 
which is conscious and ideal in character. This latter is the collective reality and the discoverer 
of mysteries. That which discovers the realities of things undoubtedly is not of the elemental 
substances. It is distinct from them. For mortality and disintegration are the properties inherent in 
compositions and are referable to things which are subject to sense perceptions, but  



the collective reality in man, not being so subject, is the discoverer of things. Therefore, it is real, 
eternal and does not have to undergo changes and transformations. 

‘Abdu’l-Bahá: Promulgation of Universal Peace, pp. 417-418 
 
10. But man's ambition should soar above this--he should ever look higher than himself, 

ever upward and onward, until through the Mercy of God he may come to the Kingdom of 
Heaven. Again, there are men whose eyes are only open to physical progress and to the evolution 
in the world of matter. These men prefer to study the resemblance between their own physical 
body and that of the ape, rather than to contemplate the glorious affiliation between their spirit 
and that of God. This is indeed strange, for it is only physically that man resembles the lower 
creation, with regard to his intellect he is totally unlike it. 

‘Abdu’l-Bahá: Paris Talks, p. 71 
 
Nature is Deprived of Human Intellect 
 

11. The animal, be he never so highly developed, cannot imagine the intelligence of man, 
neither can he realize the nature of his soul. But, again, this does not prove that man is without 
intellect, or without soul. It only demonstrates this, that one form of existence is incapable of 
comprehending a form superior to itself. 

‘Abdu’l-Bahá: Paris Talks, pp. 92-93 
 

12. Each kingdom of creation is endowed with its necessary complement of attributes and 
powers. The mineral possesses inherent virtues of its own kingdom in the scale of existence. The 
vegetable possesses the qualities of the mineral plus an augmentative virtue, or power of growth. 
The animal is endowed with the virtues of both the mineral and vegetable plane plus the power 
of intellect. The human kingdom is replete with the perfections of all the kingdoms below it with 
the addition of powers peculiar to man alone. Man is, therefore, superior to all the creatures 
below him, the loftiest and most glorious being of creation. Man is the microcosm; and the 
infinite universe, the macrocosm. The mysteries of the greater world, or macrocosm, are 
expressed or revealed in the lesser world, the microcosm. The tree, so to speak, is the greater 
world, and the seed in its relation to the tree is the lesser world. But the whole of the great tree is 
potentially latent and hidden in the little seed. When this seed is planted and cultivated, the tree 
is revealed. Likewise, the greater world, the macrocosm, is latent and miniatured in the lesser 
world, or microcosm, of man. This constitutes the universality or perfection of virtues potential 
in mankind. Therefore, it is said that man has been created in the image and likeness of God. 

‘Abdu’l-Bahá: Promulgation of Universal Peace, pp. 69-70 
 

13. When we carefully investigate the kingdoms of existence and observe the phenomena of 
the universe about us, we discover the absolute order and perfection of creation. The dull 
minerals in their affinities, plants and vegetables with power of growth, animals in their instinct, 
man with conscious intellect and the heavenly orbs moving obediently through limitless space 
are all found subject to universal law, most complete, most perfect. That is why a wise 
philosopher has said, "There is no greater or more perfect system of creation than that which 
already exists."  

‘Abdu’l-Bahá: Promulgation of Universal Peace, p. 79 
 



14. It is a self-evident fact that phenomenal existence can never grasp nor comprehend the 
ancient and essential Reality. Utter weakness cannot understand absolute strength. When we 
view the world of creation, we discover differences in degree which make it impossible for the 
lower to comprehend the higher. For example, the mineral kingdom, no matter how much it may 
advance, can never comprehend the phenomena of the vegetable kingdom. Whatever 
development the vegetable may attain, it can have no message from nor come in touch with the 
kingdom of the animal. However perfect may be the growth of a tree, it cannot realize the 
sensation of sight, hearing, smell, taste and touch; these are beyond its limitation. Although it is 
the possessor of existence in the world of creation, a tree, nevertheless, has no knowledge of the 
superior degree of the animal kingdom. Likewise, no matter how great the advancement of the 
animal, it can have no idea of the human plane, no knowledge of intellect and spirit. Difference 
in degree is an obstacle to this comprehension. A lower degree cannot comprehend a higher 
although all are in the same world of creation--whether mineral, vegetable or animal. Degree is 
the barrier and limitation. In the human plane of existence we can say we have knowledge of a 
vegetable, its qualities and product; but the vegetable has no knowledge or comprehension 
whatever of us. No matter how near perfection this rose may advance in its own sphere, it can 
never possess hearing and sight. Inasmuch as in the creational world, which is phenomenal, 
difference of degree is an obstacle or hindrance to comprehension, how can the human being, 
which is a created exigency, comprehend the ancient divine Reality, which is essential? This is 
impossible because the reality of Divinity is sanctified beyond the comprehension of the created 
being, man. 

‘Abdu’l-Bahá: Promulgation of Universal Peace, pp. 113-114 
 

15. We come to another aspect of our subject: Are the workings and effects of love 
confined to this world, or do they extend on and on to another existence? Will its influence affect 
our existence here only, or will it extend to the everlasting life? When we look upon the human 
kingdom, we readily observe that it is superior to all others. In the differentiation of life in the 
world of existence, there are four degrees or kingdoms: the mineral, vegetable, animal and 
human. The mineral kingdom is possessed of a certain virtue which we term cohesion. The 
vegetable kingdom possesses cohesive properties plus the power of growth, or augmentative 
power. The animal kingdom is possessed of the virtues of the mineral and vegetable plus the 
powers of the senses. But the animal, although gifted with sensibilities, is utterly bereft of 
consciousness, absolutely out of touch with the world of consciousness and spirit. The animal 
possesses no powers by which it can make discoveries which lie beyond the realm of the senses. 
It has no power of intellectual origination. For example, an animal located in Europe is not 
capable of discovering the continent of America. It understands only phenomena which come 
within the range of its senses and instinct. It cannot abstractly reason out anything. The animal 
cannot conceive of the earth being spherical or revolving upon its axis. It cannot apprehend that 
the little stars in the heavens are tremendous worlds vastly greater than the earth. The animal 
cannot abstractly conceive of intellect. Of these powers it is bereft. Therefore, these powers are 
peculiar to man, and it is made evident that in the human kingdom there is a reality of which the 
animal is lacking. What is that reality? It is the spirit of man. By it man is distinguished above all 
the other phenomenal kingdoms. Although he possesses all the virtues of the lower kingdoms, he 
is further endowed with the spiritual faculty, the heavenly gift of consciousness. 

‘Abdu’l-Bahá: Promulgation of Universal Peace, pp. 257-258 
 



The Sign of the Intellect 
 

16. Bahá’u’lláh says there is a sign (from God) in every phenomenon: the sign of the 
intellect is contemplation and the sign of contemplation is silence, because it is impossible for a 
man to do two things at one time--he cannot both speak and meditate. 

‘Abdu’l-Bahá: Paris Talks, p. 174 
 
We Must Use Intellect to Understand Reality 
 

17. Those who are uninformed of the world of reality, who do not comprehend existing 
things, who are without perception of the inner truth of creation, who do not penetrate the real 
mysteries of material and spiritual phenomena and who possess only a superficial idea of 
universal life and being are but embodiments of pure ignorance. They believe only that which 
they have heard from their fathers and ancestors. Of themselves they have no hearing, no sight, 
no reason, no intellect; they rely solely upon tradition. Such persons imagine that the dominion 
of God is an accidental dominion, or Kingdom. 

‘Abdu’l-Bahá: Promulgation of Universal Peace, p. 462 
 

18. The other kind of human knowledge is intellectual--that is to say, it is a reality of the 
intellect; it has no outward form and no place and is not perceptible to the senses. For example, 
the power of intellect is not sensible; none of the inner qualities of man is a sensible thing; on the 
contrary, they are intellectual realities. So love is a mental reality and not sensible; for this 
reality the ear does not hear, the eye does not see, the smell does not perceive, the taste does not 
discern, the touch does not feel. Even ethereal matter, the forces of which are said in physics to 
be heat, light, electricity and magnetism, is an intellectual reality, and is not sensible. In the same 
way, nature, also, in its essence is an intellectual reality and is not sensible; the human spirit is an 
intellectual, not sensible reality. In explaining these intellectual realities, one is obliged to 
express them by sensible figures because in exterior existence there is nothing that is not 
material. Therefore, to explain the reality of the spirit--its condition, its station--one is obliged to 
give explanations under the forms of sensible things because in the external world all that exists 
is sensible. For example, grief and happiness are intellectual things; when you wish to express 
those spiritual qualities you say: "My heart is oppressed; my heart is dilated," though the heart of 
man is neither oppressed nor dilated. This is an intellectual or spiritual state, to explain which 
you are obliged to have recourse to sensible figures. Another example: you say, "such an 
individual made great progress," though he is remaining in the same place; or again, "such a 
one's position was exalted," although, like everyone else, he walks upon the earth. This 
exaltation and this progress are spiritual states and intellectual realities, but to explain them you 
are obliged to have recourse to sensible figures because in the exterior world there is nothing that 
is not sensible. 

So the symbol of knowledge is light, and of ignorance, darkness; but reflect, is knowledge 
sensible light, or ignorance sensible darkness? No, they are merely symbols. These are only 
intellectual states, but when you desire to express them outwardly, you call knowledge light, and 
ignorance darkness. You say: "My heart was gloomy, and it became enlightened." Now, that 
light of knowledge, and that darkness of ignorance, are intellectual realities, not sensible ones; 
but when we seek for explanations in the external world, we are obliged to give them a sensible 
form. 



Then it is evident that the dove which descended upon Christ was not a material dove, but it 
was a spiritual state, which, that it might be comprehensible, was expressed by a sensible figure. 
Thus in the Old Testament it is said that God appeared as a pillar of fire: this does not signify the 
material form; it is an intellectual reality which is expressed by a sensible image. 

Christ says, "The Father is in the Son, and the Son is in the Father." Was Christ within God, 
or God within Christ? No, in the name of God! On the contrary, this is an intellectual state which 
is expressed in a sensible figure. 

We come to the explanation of the words of Bahá’u’lláh when He says: "O king! I was but a 
man like others, asleep upon My couch, when lo, the breezes of the All-Glorious were wafted 
over Me, and taught Me the knowledge of all that hath been. This thing is not from Me, but from 
One Who is Almighty and All-Knowing."1 This is the state of manifestation: it is not sensible; it 
is an intellectual reality, exempt and freed from time, from past, present and future; it is an 
explanation, a simile, a metaphor and is not to be accepted literally; it is not a state that can be 
comprehended by man. Sleeping and waking is passing from one state to another. Sleeping is the 
condition of repose, and wakefulness is the condition of movement. Sleeping is the state of 
silence; wakefulness is the state of speech. Sleeping is the state of mystery; wakefulness is the 
state of manifestation. 

For example, it is a Persian and Arabic expression to say that the earth was asleep, and the 
spring came, and it awoke; or the earth was dead, and the spring came, and it revived. These 
expressions are metaphors, allegories, mystic explanations in the world of signification. 

Briefly, the Holy Manifestations have ever been, and ever will be, Luminous Realities; no 
change or variation takes place in Their essence. Before declaring Their manifestation, They are 
silent and quiet like a sleeper, and after Their manifestation, They speak and are illuminated, like 
one who is awake. 

‘Abdu’l-Bahá: Some Answered Questions, pp. 83-86 
 
Intellect Gives Knowledge and Understanding 
 

19. Nevertheless, though it is the function of this light to make things visible to us, it cannot 
give us the power to see them or to understand what their various charms may be, for this light 
has no intelligence, no consciousness. It is the light of the intellect which gives us knowledge 
and understanding, and without this light the physical eyes would be useless. 

This light of the intellect is the highest light that exists, for it is born of the Light Divine. 

                                                 
1 Extract from the letter to Nasiri’d-Din Shah. 

The light of the intellect enables us to understand and realize all that exists, but it is only the 
Divine Light that can give us sight for the invisible things, and which enables us to see truths 
that will only be visible to the world thousands of years hence. 

‘Abdu’l-Bahá: Paris Talks, p. 69 
 

20. If it be claimed that the intellectual reality of man belongs to the world of nature--that it 
is a part of the whole--we ask is it possible for the part to contain virtues which the whole does 
not possess? For instance, is it possible for the drop to contain virtues of which the aggregate 
body of the sea is deprived? Is it possible for a leaf to be imbued with virtues which are lacking 
in the whole tree? Is it possible that the extraordinary faculty of reason in man is animal in 



character and quality? On the other hand, it is evident and true, though most astounding, that in 
man there is present this supernatural force or faculty which discovers the realities of things and 
which possesses the power of idealization or intellection. It is capable of discovering scientific 
laws, and science we know is not a tangible reality. Science exists in the mind of man as an ideal 
reality. The mind itself, reason itself, is an ideal reality and not tangible. 

‘Abdu’l-Bahá: Promulgation of Universal Peace, p. 360 
 
The Intelligence of God’s Manifestations 
 

21. Question.--One of the powers possessed by the Divine Manifestations is knowledge. To 
what extent is it limited? 

Answer.--Knowledge is of two kinds. One is subjective and the other objective knowledge-- 
that is to say, an intuitive knowledge and a knowledge derived from perception. 

The knowledge of things which men universally have is gained by reflection or by evidence-
-that is to say, either by the power of the mind the conception of an object is formed, or from 
beholding an object the form is produced in the mirror of the heart. The circle of this knowledge 
is very limited because it depends upon effort and attainment. 

But the second sort of knowledge, which is the knowledge of being, is intuitive; it is like the 
cognizance and consciousness that man has of himself. 

For example, the mind and the spirit of man are cognizant of the conditions and states of the 
members and component parts of the body, and are aware of all the physical sensations; in the 
same way, they are aware of their power, of their feelings, and of their spiritual conditions. This 
is the knowledge of being which man realizes and perceives, for the spirit surrounds the body 
and is aware of its sensations and powers. This knowledge is not the outcome of effort and study. 
It is an existing thing; it is an absolute gift. 

Since the Sanctified Realities, the supreme Manifestations of God, surround the essence and 
qualities of the creatures, transcend and contain existing realities and understand all things, 
therefore, Their knowledge is divine knowledge, and not acquired--that is to say, it is a holy 
bounty; it is a divine revelation. 

‘Abdu’l-Bahá: Some Answered Questions, pp. 157-158 
 

22. The real Manifestation of God must be endowed with divine knowledge and not 
dependent upon learning acquired in schools. He must be the Educator, not the educated; His 
standard, intuition instead of tuition. He must be perfect and not imperfect, great and glorious 
instead of being weak and impotent. He must be wealthy in the riches of the spiritual world and 
not indigent. In a word, the holy, divine Manifestation of God must be distinguished above all 
others of mankind in every aspect and qualification in order that He may be able to train 
effectively the human body politic, eliminate the darkness enshrouding the human world, uplift 
humanity from a lower to a higher kingdom, be able through the penetrative power of His Word 
to promote and spread broadcast the beneficent message of universal peace among men, bring 
about the unification of mankind in religious belief through a manifest divine power, harmonize 
all sects and denominations and convert all native lands and nationalities into one native land 
and fatherland. 
  ‘Abdu’l-Bahá: Promulgation of Universal Peace, p. 467 
 



Accepting God’s Manifestations Improves Intellect 
 

23. The beloved of the Lord are wrapped in utter sincerity and devotion, unmindful of this 
rancour and malice. Smooth and insidious are these snakes, these whisperers of evil, artful in 
their craft and guile. Be ye on your guard and ever wakeful! Quick-witted and keen of intellect 
are the faithful, and firm and steadfast are the assured. Act ye with all circumspection! 

‘Abdu’l-Bahá: Selections ... ‘Abdu’l-Bahá, p. 314 
 

24. The mission of the Prophets, the revelation of the Holy Books, the manifestation of the 
heavenly Teachers and the purpose of divine philosophy all center in the training of the human 
realities so that they may become clear and pure as mirrors and reflect the light and love of the 
Sun of Reality. Therefore, I hope that--whether you be in the East or the West--you will strive 
with heart and soul in order that day by day the world of humanity may become glorified, more 
spiritual, more sanctified; and that the splendor of the Sun of Reality may be revealed fully in 
human hearts as in a mirror. This is worthy of the world of mankind. This is the true evolution 
and progress of humanity. This is the supreme bestowal. Otherwise, by simple development 
along material lines man is not perfected. At most, the physical aspect of man, his natural or 
material conditions, may become stabilized and improved, but he will remain deprived of the 
spiritual or divine bestowal. He is then like a body without a spirit, a lamp without the light, an 
eye without the power of vision, an ear that hears no sound, a mind incapable of perceiving, an 
intellect minus the power of reason. 

Man has two powers; and his development, two aspects. One power is connected with the 
material world, and by it he is capable of material advancement. The other power is spiritual, and 
through its development his inner, potential nature is awakened. These powers are like two 
wings. Both must be developed, for flight is impossible with one wing. Praise be to God! 
Material advancement has been evident in the world, but there is need of spiritual advancement 
in like proportion. We must strive unceasingly and without rest to accomplish the development 
of the spiritual nature in man, and endeavor with tireless energy to advance humanity toward the 
nobility of its true and intended station. For the body of man is accidental; it is of no importance. 
The time of its disintegration will inevitably come. But the spirit of man is essential and, 
therefore, eternal. It is a divine bounty. It is the effulgence of the Sun of Reality and, therefore, 
of greater importance than the physical body. 

‘Abdu’l-Bahá: Promulgation of Universal Peace, pp. 59-60 
 

25. O friends! Black clouds have shrouded all this earth, and the darkness of hatred and 
malice, of cruelty and aggression and defilement is spreading far and wide. The people, one and 
all, live out their lives in a heedless stupor and the chief virtues of man are held to be his rapacity 
and his thirst for blood. Out of all the mass of humankind God hath chosen the friends, and He 
hath favoured them with His guidance and boundless grace. His purpose is this, that we, all of 
us, should strive with our whole hearts to offer ourselves up, guide others to His path, and train 
the souls of men--until these frenzied beasts change to gazelles in the meadows of oneness, and 
these wolves to lambs of God, and these brutish creatures to angelic hosts; till the fires of hatred 
are quenched, and the flame coming out of the sheltered vale of the Holy Shrine doth shed its 
splendours; till the foul odour of the tyrant's dunghill is blown away, and yieldeth to the pure, 
sweet scents that stream from the rosebeds of faith and trust. On that day will the weak of 



intellect draw on the bounty of the divine, Universal Mind, and they whose life is but 
abomination will seek out these cleansing, holy breaths. 

‘Abdu’l-Bahá: Selections ... ‘Abdu’l-Bahá, pp. 271-272 
 
The Teachers of God’s Cause Must Embody Intellect 
 

26. The teachers of the Cause must be heavenly, lordly and radiant. They must be embodied 
spirit, personified intellect, and arise in service with the utmost firmness, steadfastness and 
self-sacrifice. In their journeys they must not be attached to food and clothing. They must 
concentrate their thoughts on the outpourings of the Kingdom of God and beg for the 
confirmations of the Holy Spirit. With a divine power, with an attraction of consciousness, with 
heavenly glad tidings and celestial holiness they must perfume the nostrils with the fragrances of 
the Paradise of Abhá. 

‘Abdu’l-Bahá: Tablets of the Divine Plan, p. 88 
 
The Limits of Man’s Intelligence 
 

27. Know then that the Lord God possesseth invisible realms which the human intellect can 
never hope to fathom nor the mind of man conceive. When once thou hast cleansed the channel 
of thy spiritual sense from the pollution of this worldly life, then wilt thou breathe in the sweet 
scents of holiness that blow from the blissful bowers of that heavenly land. 

‘Abdu’l-Bahá: Selections ... ‘Abdu’l-Bahá, p. 185 
 

28. Now concerning the Essence of Divinity: in truth it is on no account determined by 
anything apart from its own nature, and can in no wise be comprehended. For whatsoever can be 
conceived by man is a reality that hath limitations and is not unlimited; it is circumscribed, not 
all-embracing. It can be comprehended by man, and is controlled by him. Similarly it is certain 
that all human conceptions are contingent, not absolute; that they have a mental existence, not a 
material one. Moreover, differentiation of stages in the contingent world is an obstacle to 
understanding. How then can the contingent conceive the Reality of the absolute? As previously 
mentioned, differentiation of stages in the contingent plane is an obstacle to understanding. 
Minerals, plants and animals are bereft of the mental faculties of man that discover the realities 
of all things, but man himself comprehendeth all the stages beneath him. Every superior stage 
comprehendeth that which is inferior and discovereth the reality thereof, but the inferior one is 
unaware of that which is superior and cannot comprehend it. Thus man cannot grasp the Essence 
of Divinity, but can, by his reasoning power, by observation, by his intuitive faculties and the 
revealing power of his faith, believe in God, discover the bounties of His Grace. He becometh 
certain that though the Divine Essence is unseen of the eye, and the existence of the Deity is 
intangible, yet conclusive spiritual proofs assert the existence of that unseen Reality. The Divine 
Essence as it is in itself is however beyond all description. For instance, the nature of ether is 
unknown, but that it existeth is certain by the effects it produceth, heat, light and electricity being 
the waves thereof. By these waves the existence of ether is thus proven. And as we consider the 
outpourings of Divine Grace we are assured of the existence of God. For instance, we observe 
that the existence of beings is conditioned upon the coming together of various elements and 
their non-existence upon the decomposition of their constituent elements. For decomposition 
causeth the dissociation of the various elements. Thus, as we observe the coming together of 



elements giveth rise to the existence of beings, and knowing that beings are infinite, they being 
the effect, how can the Cause be finite? 

‘Abdu’l-Bahá: Tablet to August Forel, pp. 15-16 
 

29. Know thou that the Divine Essence, which is called the Invisible of the Invisibles, never 
to be described, beyond the reach of mind--is sanctified above any mention, any definition or 
hint or allusion, any acclamation or praise. In the sense that It is that It is, the intellect can never 
grasp It, and the soul seeking knowledge of It is but a wanderer in the desert, and far astray. ‘No 
vision taketh in Him, but He taketh in all vision: He is the Subtile, the All-Informed.’2 

‘Abdu’l-Bahá: Selections ... ‘Abdu’l-Bahá, p. 41 
 

30. The existence of the Divine Being hath been clearly established, on the basis of logical 
proofs, but the reality of the Godhead is beyond the grasp of the mind. When thou dost carefully 
consider this matter, thou wilt see that a lower plane can never comprehend a higher. The 
mineral kingdom, for example, which is lower, is precluded from comprehending the vegetable 
kingdom; for the mineral, any such understanding would be utterly impossible. In the same way, 
no matter how far the vegetable kingdom may develop, it will achieve no conception of the 
animal kingdom, and any such comprehension at its level would be unthinkable, for the animal 
occupieth a plane higher than that of the vegetable: this tree cannot conceive of hearing and 
sight. And the animal kingdom, no matter how far it may evolve, can never become aware of the 
reality of the intellect, which discovereth the inner essence of all things, and comprehendeth 
those realities which cannot be seen; for the human plane as compared with that of the animal is 
very high. And although these beings all co-exist in the contingent world, in each case the 
difference in their stations precludeth their grasp of the whole; for no lower degree can 
understand a higher, such comprehension being impossible. 

‘Abdu’l-Bahá: Selections ... ‘Abdu’l-Bahá, pp. 46-47 
 

31. What is the reality of Divinity, or what do we understand by God? 

                                                 
2 Qur’án 6: 103 

When we consider the world of existence, we find that the essential reality underlying any 
given phenomenon is unknown. Phenomenal, or created, things are known to us only by their 
attributes. Man discerns only manifestations, or attributes, of objects, while the identity, or 
reality, of them remains hidden. For example, we call this object a flower. What do we 
understand by this name and title? We understand that the qualities appertaining to this organism 
are perceptible to us, but the intrinsic elemental reality, or identity, of it remains unknown. Its 
external appearance and manifest attributes are knowable; but the inner being, the underlying 
reality or intrinsic identity, is still beyond the ken and perception of our human powers. 
Inasmuch as the realities of material phenomena are impenetrable and unknowable and are only 
apprehended through their properties or qualities, how much more this is true concerning the 
reality of Divinity, that holy essential reality which transcends the plane and grasp of mind and 
man? That which comes within human grasp is finite, and in relation to it we are infinite because 
we can grasp it. Assuredly, the finite is lesser than the infinite; the infinite is ever greater. If the 
reality of Divinity could be contained within the grasp of human mind, it would after all be 
possessed of an intellectual existence only--a mere intellectual concept without extraneous 



existence, an image or likeness which had come within the comprehension of finite intellect. The 
mind of man would be transcendental thereto. How could it be possible that an image which has 
only intellectual existence is the reality of Divinity, which is infinite? Therefore, the reality of 
Divinity in its identity is beyond the range of human intellection because the human mind, the 
human intellect, the human thought are limited, whereas the reality of Divinity is unlimited. How 
can the limited grasp the unlimited and transcend it? Impossible. The unlimited always 
comprehends the limited. The limited can never comprehend, surround nor take in the unlimited. 
Therefore, every concept of Divinity which has come within the intellection of a human being is 
finite, or limited, and is a pure product of imagination, whereas the reality of Divinity is holy and 
sacred above and beyond all such concepts. 

But the question may be asked: How shall we know God? We know Him by His attributes. 
We know Him by His signs. We know Him by His names. We know not what the reality of the 
sun is, but we know the sun by the ray, by the heat, by its efficacy and penetration. We recognize 
the sun by its bounty and effulgence, but as to what constitutes the reality of the solar energy, 
that is unknowable to us. The attributes characterizing the sun, however, are knowable. If we 
wish to come in touch with the reality of Divinity, we do so by recognizing its phenomena, its 
attributes and traces, which are widespread in the universe. All things in the world of phenomena 
are expressive of that one reality. Its lights are shining, its heat is manifest, its power is 
expressive, and its education, or training, resplendent everywhere. What proof could there be 
greater than that of its functioning or its attributes which are manifest? This plant or this flower--
we ask: Does it exist or not? Can this plant--this flower--comprehend the reality of man? Can it 
put itself in touch with the human existence or reality? Evidently not. It is entirely out of tune 
with the human kingdom; it is not possessed of the capacity, although both man and the flower 
have been created. But the difference in the degrees between the vegetable and the human is ever 
a hindrance, an obstacle. Inasmuch as the degree of capacity appertaining to this plant is inferior 
to our human kingdom, it is entirely impossible for the plant, which is inferior, to comprehend 
man, who is superior, although both are accidental, or created. We are created; likewise, this 
plant is existent, this mineral exists, this wood exists. But can this flooring here comprehend 
those who are standing upon it? It cannot, because sight and hearing are properties or faculties 
belonging to a higher kingdom than the mineral. The difference between these two kingdoms, 
the vast difference between the mineral kingdom and the human kingdom, is a hindrance to 
comprehension. 

How, then, can the reality of man, which is accidental, ever comprehend the Reality of God, 
which is eternal? It is self-evidently an impossibility. Hence we can observe the traces and 
attributes of God, which are resplendent in all phenomena and shining as the sun at midday, and 
know surely that these emanate from an infinite source. We know that they come from a source 
which is infinite indeed. 

‘Abdu’l-Bahá: Promulgation of Universal Peace, pp. 421-423 
 

32. The century under our review may therefore be considered as falling into four distinct 
periods, of unequal duration, each of specific import and of tremendous and indeed 
unappraisable significance. These four periods are closely interrelated, and constitute successive 
acts of one, indivisible, stupendous and sublime drama, whose mystery no intellect can fathom, 
whose climax no eye can even dimly perceive, whose conclusion no mind can adequately 
foreshadow. Each of these acts revolves around its own theme, boasts of its own heroes, registers 
its own tragedies, records its own triumphs, and contributes its own share to the execution of one 



common, immutable Purpose. To isolate any one of them from the others, to dissociate the later 
manifestations of one universal, all-embracing Revelation from the pristine purpose that 
animated it in its earliest days, would be tantamount to a mutilation of the structure on which it 
rests, and to a lamentable perversion of its truth and of its history. 

Shoghi Effendi: God Passes By, p. 14 
 
Man’s Intellect in Need of Holy Spirit 
 

33. Likewise the Holy Spirit is the very cause of the life of man; without the Holy Spirit he 
would have no intellect, he would be unable to acquire his scientific knowledge by which his 
great influence over the rest of creation is gained. The illumination of the Holy Spirit gives to 
man the power of thought, and enables him to make discoveries by which he bends the laws of 
nature to his will. 

‘Abdu’l-Bahá: Paris Talks, p. 59 
 

34. I am exceedingly happy to meet you. Praise be to God! I see before me souls who have 
unusual capability and the power of spiritual advancement. In reality, the people of this continent 
possess great capacity; they are the cause of my happiness, and I ever pray that God may confirm 
and assist them to progress in all the degrees of existence. As they have advanced along material 
lines, may they develop in idealistic degrees, for material advancement is fruitless without 
spiritual progress and not productive of everlasting results. For example, no matter how much 
the physical body of man is trained and developed, there will be no real progression in the 
human station unless the mind correspondingly advances. No matter how much man may acquire 
material virtues, he will not be able to realize and express the highest possibilities of life without 
spiritual graces. God has created all earthly things under a law of progression in material 
degrees, but He has created man and endowed him with powers of advancement toward spiritual 
and transcendental kingdoms. He has not created material phenomena after His own image and 
likeness, but He has created man after that image and with potential power to attain that likeness. 
He has distinguished man above all other created things. All created things except man are 
captives of nature and the sense world, but in man there has been created an ideal power by 
which he may perceive intellectual or spiritual realities. He has brought forth everything 
necessary for the life of this world, but man is a creation intended for the reflection of divine 
virtues. Consider that the highest type of creation below man is the animal, which is superior to 
all degrees of life except man. Manifestly, the animal has been created for the life of this world. 
Its highest virtue is to express excellence in the material plane of existence. The animal is perfect 
when its body is healthy and its physical senses are whole. When it is characterized by the 
attributes of physical health, when its physical forces are in working order, when food and 
surrounding conditions minister to its needs, it has attained the ultimate perfection of its 
kingdom. But man does not depend upon these things for his virtues. No matter how perfect his 
health and physical powers, if that is all, he has not yet risen above the degree of a perfect 
animal. Beyond and above this, God has opened the doors of ideal virtues and attainments before 
the face of man. He has created in his being the mysteries of the divine Kingdom. He has 
bestowed upon him the power of intellect so that through the attribute of reason, when fortified 
by the Holy Spirit, he may penetrate and discover ideal realities and become informed of the 
mysteries of the world of significances. As this power to penetrate the ideal knowledges is 
superhuman, supernatural, man becomes the collective center of spiritual as well as material 



forces so that the divine spirit may manifest itself in his being, the effulgences of the Kingdom 
shine within the sanctuary of his heart, the signs of the attributes and perfections of God reveal 
themselves in a newness of life, the everlasting glory and eternal existence be attained, the 
knowledge of God illumine, and the mysteries of the realm of might be unsealed. 

‘Abdu’l-Bahá: Promulgation of Universal Peace, pp. 302-303 
 

35. This is not the glory of man. The glory of man is in the knowledge of God, spiritual 
susceptibilities, attainment to transcendent powers and the bounties of the Holy Spirit. The glory 
of man is in being informed of the teachings of God. This is the glory of humanity. Ignorance is 
not glory but darkness. Can these souls who are steeped in the lower strata of ignorance become 
informed of the mysteries of God and the realities of existence while Jesus Christ was without 
knowledge of them? Is the intellect of these people greater than the intellect of Christ? Christ 
was heavenly, divine and belonged to the world of the Kingdom. He was the embodiment of 
spiritual knowledge. His intellect was superior to these philosophers, His comprehension deeper, 
His perception keener, His knowledge more perfect. How is it that He overlooked and denied 
Himself everything in this world? He attached little importance to this material life, denying 
Himself rest and composure, accepting trials and voluntarily suffering vicissitudes because He 
was endowed with spiritual susceptibilities and the power of the Holy Spirit. He beheld the 
splendors of the divine Kingdom, embodied the bounties of God and possessed ideal powers. He 
was illumined with love and mercy, and so, likewise, were all the Prophets of God. 

‘Abdu’l-Bahá: Promulgation of Universal Peace, p. 312 
 

36. Fifth, spiritual brotherhood. All mankind must attain to spiritual fraternity--that is to 
say, fraternity in the Holy Spirit--for patriotic, racial and political fraternity are of no avail. Their 
results are meager; but divine fraternity, spiritual fraternity, is the cause of unity and amity 
among mankind. As heretofore material civilization has been extended, the divine civilization 
must now be promulgated. Until the two agree, real happiness among mankind will be unknown. 
By mere intellectual development and power of reason, man cannot attain to his fullest degree--
that is to say, by means of intellect alone he cannot accomplish the progress effected by religion. 
For the philosophers of the past strove in vain to revivify the world of mankind through the 
intellectual faculty. The most of which they were capable was educating themselves and a 
limited number of disciples; they themselves have confessed failure. Therefore, the world of 
humanity must be confirmed by the breath of the Holy Spirit in order to receive universal 
education. Through the infusion of divine power all nations and peoples become quickened, and 
universal happiness is possible. 

‘Abdu’l-Bahá: Promulgation of Universal Peace, p. 170 
 

37. Sixth, the world of humanity is in need of the confirmations of the Holy Spirit. True 
distinction among mankind is through divine bestowals and receiving the intuitions of the Holy 
Spirit. If man does not become the recipient of the heavenly bestowals and spiritual bounties, he 
remains in the plane and kingdom of the animal. For the distinction between the animal and man 
is that man is endowed with the potentiality of divinity in his nature, whereas the animal is 
entirely bereft of that gift and attainment. Therefore, if a man is bereft of the intuitive breathings 
of the Holy Spirit, deprived of divine bestowals, out of touch with the heavenly world and 
negligent of the eternal truths, though in image and likeness he is human, in reality he is an 
animal; even as Christ declared, “That which is born of the flesh is flesh; and that which is born 



of the Spirit is spirit.” This means that if man be a captive of physical susceptibilities and be 
lacking the quickening of spiritual emotions, he is merely an animal. But every soul who 
possesses spiritual susceptibilities and has attained a goodly portion of the bestowals of the Holy 
Spirit is alive with the divine life of the higher Kingdom. The soul that is portionless and bereft 
is as dead. Therefore, He said, “Let the dead bury their dead.” Just as the physical body of man is 
in need of its force of life, even so the human soul is in need of the divine animus and 
vivification emanating from the Holy Spirit. Without this vivification and sustenance, man 
would be an animal, nay, rather, dead. 

‘Abdu’l-Bahá: Promulgation of Universal Peace, pp. 316-317 
 
Man’s Intellect in Need of Religion 
 

38. Each one of the divine religions has established two kinds of ordinances: the essential 
and the accidental. The essential ordinances rest upon the firm, unchanging, eternal foundations 
of the Word itself. They concern spiritualities, seek to stabilize morals, awaken intuitive 
susceptibilities, reveal the knowledge of God and inculcate the love of all mankind. 

‘Abdu’l-Bahá: Promulgation of Universal Peace, pp. 338-339 
 

39. In the world of existence the animal is a captive of nature. Its actions are according to 
the exigencies and requirements of nature. It has no consideration or consciousness of good and 
evil. It simply follows its natural instinct and inclination. The Prophets of God have come to 
show man the way of righteousness in order that he may not follow his own natural impulse but 
govern his action by the light of Their precept and example. According to Their teachings he 
should do that which is found to be praiseworthy by the standard of reason and judgment of 
intellect, even though it be opposed to his natural human inclination; and he should not do that 
which is found to be unworthy by that same standard, even though it be in the direction of his 
natural impulse and desire. Therefore, man must follow and manifest the attributes of the 
Merciful. 

‘Abdu’l-Bahá: Promulgation of Universal Peace, pp. 40-4 
 

Intellect of Sensitive Minds and Spiritual Hearts Seek Illumination 
 

40. It is certain that enlightened and sensitive minds and spiritual hearts will continually 
obtain illumination from the Centre of Mysteries, and beg for bounties in abundance from Him 
Who is the Celestial Beauty Unconstrained. The ear of their intellect is hearkening to the divine 
call from the Company on High, and they drink the draught of faithfulness from bounty's cup. To 
them, all that is not the Beloved is nothing at all, and from whatever is not the good-pleasure of 
God, they veil their eyes. They worship truth, they seek reality, and they are intoxicated with the 
wine of His love. 

Shoghi Effendi: Bahíyyih Khánum, p. 159 
 
We Cannot Solve World’s Problems by Intellect Alone 
 

41. It should be borne in mind that the central Edifice of the Mashriqu'l-Adhkar, round 
which in the fulness of time shall cluster such institutions of social service as shall afford relief 
to the suffering, sustenance to the poor, shelter to the wayfarer, solace to the bereaved, and 



education to the ignorant, should be regarded apart from these Dependencies, as a House solely 
designed and entirely dedicated to the worship of God in accordance with the few yet definitely 
prescribed principles established by Bahá’u’lláh in the Kitab-i-Aqdas. It should not be inferred, 
however, from this general statement that the interior of the central Edifice itself will be 
converted into a conglomeration of religious services conducted along lines associated with the 
traditional procedure obtaining in churches, mosques, synagogues, and other temples of worship. 
Its various avenues of approach, all converging towards the central Hall beneath its dome, will 
not serve as admittance to those sectarian adherents of rigid formulae and man-made creeds, 
each bent, according to his way, to observe his rites, recite his prayers, perform his ablutions, 
and display the particular symbols of his faith, within separately defined sections of 
Bahá’u’lláh's Universal House of Worship. Far from the Mashriqu'l-Adhkar offering such a 
spectacle of incoherent and confused sectarian observances and rites, a condition wholly 
incompatible with the provisions of the Aqdas and irreconcilable with the spirit it inculcates, the 
central House of Bahá’í worship, enshrined within the Mashriqu'l-Adhkar, will gather within its 
chastened walls, in a serenely spiritual atmosphere, only those who, discarding forever the 
trappings of elaborate and ostentatious ceremony, are willing worshipers of the one true God, as 
manifested in this age in the Person of Bahá’u’lláh. To them will the Mashriqu'l-Adhkar 
symbolize the fundamental verity underlying the Bahá’í Faith, that religious truth is not absolute 
but relative, that Divine Revelation is not final but progressive. Theirs will be the conviction that 
an all-loving and ever-watchful Father Who, in the past, and at various stages in the evolution of 
mankind, has sent forth His Prophets as the Bearers of His Message and the Manifestations of 
His Light to mankind, cannot at this critical period of their civilization withhold from His 
children the Guidance which they sorely need amid the darkness which has beset them, and 
which neither the light of science nor that of human intellect and wisdom can succeed in 
dissipating. And thus having recognized in Bahá’u’lláh the source whence this celestial light 
proceeds, they will irresistibly feel attracted to seek the shelter of His House, and congregate 
therein, unhampered by ceremonials and unfettered by creed, to render homage to the one true 
God, the Essence and Orb of eternal Truth, and to exalt and magnify the name of His Messengers 
and Prophets Who, from time immemorial even unto our day, have, under divers circumstances 
and in varying measure, mirrored forth to a dark and wayward world the light of heavenly 
Guidance. 

Shoghi Effendi: Bahá’í Administration, pp. 184-185 
 
Human Intellect Develops As Child Matures 
 

42. A small child cannot comprehend the laws that govern nature, but this is on account of 
the immature intellect of that child; when he is grown older and has been educated he too will 
understand the everlasting truths. A child does not grasp the fact that the earth revolves round the 
sun, but, when his intelligence is awakened, the fact is clear and plain to him. 

‘Abdu’l-Bahá: Paris Talks, p. 145 
 
Intellectual Development is Infinite 
 

43. Divine perfection is infinite, therefore the progress of the soul is also infinite. From the 
very birth of a human being the soul progresses, the intellect grows and knowledge increases. 



When the body dies the soul lives on. All the differing degrees of created physical beings are 
limited, but the soul is limitless! 

‘Abdu’l-Bahá: Paris Talks, p. 89 
 
Intellectual Gifts Must Be Developed Through Education 
 

44. The purport of our subject is that, just as man is in need of outward education, he is 
likewise in need of ideal refinement; just as the outer sense of sight is necessary to him, he 
should also possess insight and conscious perception; as he needs hearing, at the same time 
memory is essential; as a body is indispensable to him, likewise a mind is requisite; one is a 
material virtue, the other is ideal. As human creatures fitted and qualified with this dual 
endowment, we must endeavor through the assistance and grace of God and by the exercise of 
our ideal power of intellect to attain all lofty virtues, that we may witness the effulgence of the 
Sun of Reality, reflect the spirit of the Kingdom, behold the manifest evidences of the reality of 
Divinity, comprehend irrefutable proofs of the immortality of the soul, live in conscious 
at-one-ment with the eternal world and become quickened and awake with the life and love of 
God. 

‘Abdu’l-Bahá: Promulgation of Universal Peace, p. 328 
 

45. As to teaching work in colleges and universities, this is very important, for students as a 
whole are open-minded and little influenced by tradition. They would easily enter the Cause if 
the subject is properly presented and their intellect and sentiments properly satisfied. This, 
however, should be attempted only by persons who have had university training and are 
therefore acquainted with the mind of the intelligent and educated youth. 

Shoghi Effendi: Prominent People, p. 269 
 
Intellience Varies Among Individuals 
 

46. Some are full of intelligence, others have an ordinary amount of it, and others again are 
devoid of intellect. In these three classes of men there is order but not equality. How could it be 
possible that wisdom and stupidity should be equal? Humanity, like a great army, requires a 
general, captains, under-officers in their degree, and soldiers, each with their own appointed 
duties. Degrees are absolutely necessary to ensure an orderly organization. An army could not be 
composed of generals alone, or of captains only, or of nothing but soldiers without one in 
authority. The certain result of such a plan would be that disorder and demoralization would 
overtake the whole army. 

‘Abdu’l-Bahá: Paris Talks, p. 152 
 

47. O thou whose years are few, yet whose mental gifts are many! How many a child, 
though young in years, is yet mature and sound in judgement! How many an aged person is 
ignorant and confused! For growth and development depend on one's powers of intellect and 
reason, not on one's age or length of days. 

‘Abdu’l-Bahá: Selections ... ‘Abdu’l-Bahá, p. 142 
 



Affective States Impact Use of Intelligence 
 

48. In this world we are influenced by two sentiments, Joy and Pain. 
Joy gives us wings! In times of joy our strength is more vital, our intellect keener, and our 

understanding less clouded. We seem better able to cope with the world and to find our sphere of 
usefulness. But when sadness visits us we become weak, our strength leaves us, our 
comprehension is dim and our intelligence veiled. The actualities of life seem to elude our grasp, 
the eyes of our spirits fail to discover the sacred mysteries, and we become even as dead beings. 

‘Abdu’l-Bahá: Paris Talks, pp. 109-110 
 
Science is a Result of Human Intelligence 
 

49. The virtues of humanity are many, but science is the most noble of them all. The 
distinction which man enjoys above and beyond the station of the animal is due to this 
paramount virtue. It is a bestowal of God; it is not material; it is divine. Science is an effulgence 
of the Sun of Reality, the power of investigating and discovering the verities of the universe, the 
means by which man finds a pathway to God. All the powers and attributes of man are human 
and hereditary in origin--outcomes of nature's processes--except the intellect, which is 
supernatural. Through intellectual and intelligent inquiry science is the discoverer of all things. It 
unites present and past, reveals the history of bygone nations and events, and confers upon man 
today the essence of all human knowledge and attainment throughout the ages. By intellectual 
processes and logical deductions of reason this superpower in man can penetrate the mysteries of 
the future and anticipate its happenings. 

‘Abdu’l-Bahá: Promulgation of Universal Peace, p. 49 
 

50. The third teaching or principle of Bahá’u’llah is that religion and science are in 
complete agreement. Every religion which is not in accordance with established science is 
superstition. Religion must be reasonable. If it does not square with reason, it is superstition and 
without foundation. It is like a mirage, which deceives man by leading him to think it is a body 
of water. God has endowed man with reason that he may perceive what is true. If we insist that 
such and such a subject is not to be reasoned out and tested according to the established logical 
modes of the intellect, what is the use of the reason which God has given man? The eye is the 
organ of sense by which we view the world of outer phenomena; hearing is the faculty for 
distinguishing sounds; taste senses the properties of objects, such as bitter, sweet; smell detects 
and differentiates odors; touch reveals attributes of matter and perfects our communication with 
the outer world; yet after all, the circle and range of perception by the five senses is exceedingly 
limited. But the intellectual faculty of man is unlimited in its sphere of action. The eye views 
details perhaps a mile, but the intellect can perceive the far East and West. The ear may hear tone 
modulations at one thousand feet, but the mind of man can detect the harmonies of the heavenly 
spheres as they swing in their courses. Mind makes geological discoveries in subterranean depths 
and determines the processes of creation in the earth's lowest strata. The sciences and arts, all 
inventions, crafts, trades and their products have come forth from the intellect of man. It is 
evident that within the human organism the intellect occupies the supreme station. Therefore, if 
religious belief, principle or creed is not in accordance with the intellect and the power of reason, 
it is surely superstition. 

‘Abdu’l-Bahá: Promulgation of Universal Peace, pp. 63-64 



 
Intellect is Dynamic, Not Stationary 
 

51. Creation is the expression of motion. Motion is life. A moving object is a living object, 
whereas that which is motionless and inert is as dead. All created forms are progressive in their 
planes, or kingdoms of existence, under the stimulus of the power or spirit of life. The universal 
energy is dynamic. Nothing is stationary in the material world of outer phenomena or in the 
inner world of intellect and consciousness. 

‘Abdu’l-Bahá: Promulgation of Universal Peace, p. 140 
 
Intellect Important in Judgment 
 

52. The second criterion is that of the intellect. The ancient philosophers in particular 
considered the intellect to be the most important agency of judgment. Among the wise men of 
Greece, Rome, Persia and Egypt the criterion of true proof was reason. They held that every 
matter submitted to the reasoning faculty could be proved true or false and must be accepted or 
rejected accordingly. But in the estimation of the people of insight this criterion is likewise 
defective and unreliable, for these same philosophers who held to reason or intellect as the 
standard of human judgment have differed widely among themselves upon every subject of 
investigation. The statements of the Greek philosophers are contradictory to the conclusions of 
the Persian sages. Even among the Greek philosophers themselves there is continual variance 
and lack of agreement upon any given subject. Great difference of thought also prevailed 
between the wise men of Greece and Rome. Therefore, if the criterion of reason or intellect 
constituted a correct and infallible standard of judgment, those who tested and applied it should 
have arrived at the same conclusions. As they differ and are contradictory in conclusions, it is an 
evidence that the method and standard of test must have been faulty and insufficient. 

‘Abdu’l-Bahá: Promulgation of Universal Peace, p. 254 
 

53. The third criterion or standard of proof is traditional or scriptural--namely, that every 
statement or conclusion should be supported by traditions recorded in certain religious books. 
When we come to consider even the Holy Books--the Books of God--we are led to ask, "Who 
understands these books? By what authority of explanation may these Books be understood?" It 
must be the authority of human reason, and if reason or intellect finds itself incapable of 
explaining certain questions, or if the possessors of intellect contradict each other in the 
interpretation of traditions, how can such a criterion be relied upon for accurate conclusions? 

‘Abdu’l-Bahá: Promulgation of Universal Peace, p. 254 
 

54. The criterion of judgment in the estimation of western philosophers is sense perception. 
They consider that which is tangible or perceptible to the senses to be a reality--that there is no 
doubt of its existence. For example, we prove the existence of this light through the sense of 
sight; we visualize this room; we see the sun, the green fields; we use our sense of sight to 
observe them. The opinion of these philosophers is that such perception is reality, that the senses 
are the highest standard of perception and judgment, in which there can neither be doubt nor 
uncertainty. In the estimation of the philosophers of the Orient, especially those of Greece and 
Persia, the standard of judgment is the intellect. They are of the opinion that the criterion of the 



senses is defective, and their proof is that the senses are often deceived and mistaken. That which 
is liable to mistake cannot be infallible, cannot be a true standard of judgment. 

Among the senses the most powerful and reliable is that of sight. This sense views a mirage 
as a body of water and is positive as to its character, whereas a mirage is nonexistent. The sense 
of vision, or sight, sees reflected images in a mirror as verities, when reason declares them to be 
nonexistent. The eye sees the sun and planets revolving around the earth, whereas in reality the 
sun is stationary, central, and the earth revolves upon its own axis. The sense of sight sees the 
earth as a plane, whereas the faculty of reason discovers it to be spherical. The eye views the 
heavenly bodies in boundless space as small and insignificant, whereas reason declares them to 
be colossal suns. The sense of sight beholds a whirling spark of fire as a circle of light and is 
without doubt as to it, whereas such a circle is nonexistent. A man sailing in a ship sees the 
banks on either side as if they were moving, whereas the ship is moving. Briefly, there are many 
instances and evidences which disprove the assertion that tangibilities and sense impressions are 
certainties, for the senses are misleading and often mistaken. How, then, can we rightly declare 
that they prove reality when the standard or criterion itself is defective? 

The philosophers of the East consider the perfect criterion to be reason or intellect, and 
according to that standard the realities of all objects can be proved; for, they say, the standard of 
reason and intellect is perfect, and everything provable through reason is veritable. Therefore, 
those philosophers consider all philosophical deductions to be correct when weighed according 
to the standard of reason, and they state that the senses are the assistants and instruments of 
reason, and that although the investigation of realities may be conducted through the senses, the 
standard of knowing and judgment is reason itself. In this way the philosophers of the East and 
West differ and disagree. The materialistic philosophers of the West declare that man belongs to 
the animal kingdom, whereas the philosophers of the East--such as Plato, Aristotle and the 
Persians--divide the world of existence or phenomena of life into two general categories or 
kingdoms: one the animal kingdom, or world of nature, the other the human kingdom, or world 
of reason. 

Man is distinguished above the animals through his reason. The perceptions of man are of 
two kinds: tangible, or sensible, and reasonable, whereas the animal perceptions are limited to 
the senses, the tangible only. The tangible perceptions may be likened to this candle, the 
reasonable perceptions to the light. Calculations of mathematical problems and determining the 
spherical form of the earth are through the reasonable perceptions. The center of gravity is a 
hypothesis of reason. Reason itself is not tangible, perceptible to the senses. Reason is an 
intellectual verity or reality. All qualities are ideal realities, not tangible realities. For instance, 
we say this man is a scholarly man. Knowledge is an ideal attainment not perceptible to the 
senses. When you see this scholarly man, your eye does not see his knowledge, your ear cannot 
hear his science, nor can you sense it by taste. It is not a tangible verity. Science itself is an ideal 
verity. It is evident, therefore, that the perceptions of man are twofold: the reasonable and the 
tangible, or sensible. 

As to the animal: It is endowed only with sense perception. It is lacking the reasonable 
perception. It cannot apprehend ideal realities. The animal cannot conceive of the earth as a 
sphere. The intelligence of an animal located in Europe could never have planned the discovery 
of the continent of America. The animal kingdom is incapable of discovering the latent mysteries 
of nature--such as electricity--and bringing them forth from the invisible to the plane of 
visibility. It is evident that the discoveries and inventions transcend the animal intelligence. The 
animal cannot penetrate the secrets of genesis and creation. Its mind is incapable of conceiving 



the verity of ether. It cannot know the mysteries of magnetism because the bestowals of abstract 
reason and intellect are absent in its endowment. That is to say, the animal in its creation is a 
captive of the senses. Beyond the tangibilities and impressions of the senses it cannot accept 
anything. It denies everything. It is incapable of ideal perception and, therefore, a captive of the 
senses. 

Virtue, or perfection, belongs to man, who possesses both the capacity of the senses and 
ideal perception. For instance, astronomical discoveries are man's accomplishments. He has not 
gained this knowledge through his senses. The greater part of it has been attained through 
intellect, through the ideal senses. Man's inventions have appeared through the avenue of his 
reasonable faculties. All his scientific attainments have come through the faculty of reason. 
Briefly, the evidences of intellect or reason are manifest in man. By them he is differentiated 
from the animal. Therefore, the animal kingdom is distinct and inferior to the human kingdom. 
Notwithstanding this, the philosophers of the West have certain syllogisms, or demonstrations, 
whereby they endeavor to prove that man had his origin in the animal kingdom; that although he 
is now a vertebrate, he originally lived in the sea; from thence he was transferred to the land and 
became vertebrate; that gradually his feet and hands appeared in his anatomical development; 
then he began to walk upon all fours, after which he attained to human stature, walking erect. 
They find that his anatomy has undergone successive changes, finally assuming human form, 
and that these intermediate forms or changes are like links connected. Between man and the ape, 
however, there is one link missing, and to the present time scientists have not been able to 
discover it. Therefore, the greatest proof of this western theory of human evolution is 
anatomical, reasoning that there are certain vestiges of organs found in man which are peculiar to 
the ape and lower animals, and setting forth the conclusion that man at some time in his upward 
progression has possessed these organs which are no longer functioning but appear now as mere 
rudiments and vestiges. 

For example, a serpent has a certain appendage which indicates that at one time it was 
possessed of long limbs, but as this creature began to find its habitation in the holes of the earth, 
these limbs, no longer needed, became atrophied and shrunk, leaving but a vestige, or 
appendage, as an evidence of the time when they were lengthy and serviceable. Likewise, it is 
claimed man had a certain appendage which shows that there was a time when his anatomical 
structure was different from his present organism and that there has been a corresponding 
transformation or change in that structure. The coccyx, or extremity of the human spinal column, 
is declared to be the vestige of a tail which man formerly possessed but which gradually 
disappeared when he walked erect and its utility ceased. These statements and demonstrations 
express the substance of western philosophy upon the question of human evolution. 

The philosophers of the Orient in reply to those of the western world say: Let us suppose 
that the human anatomy was primordially different from its present form, that it was gradually 
transformed from one stage to another until it attained its present likeness, that at one time it was 
similar to a fish, later an invertebrate and finally human. This anatomical evolution or 
progression does not alter or affect the statement that the development of man was always human 
in type and biological in progression. For the human embryo when examined microscopically is 
at first a mere germ or worm. Gradually as it develops it shows certain divisions; rudiments of 
hands and feet appear--that is to say, an upper and a lower part are distinguishable. Afterward it 
undergoes certain distinct changes until it reaches its actual human form and is born into this 
world. But at all times, even when the embryo resembled a worm, it was human in potentiality 
and character, not animal. The forms assumed by the human embryo in its successive changes do 



not prove that it is animal in its essential character. Throughout this progression there has been a 
transference of type, a conservation of species or kind. Realizing this we may acknowledge the 
fact that at one time man was an inmate of the sea, at another period an invertebrate, then a 
vertebrate and finally a human being standing erect. Though we admit these changes, we cannot 
say man is an animal. In each one of these stages are signs and evidences of his human existence 
and destination. Proof of this lies in the fact that in the embryo man still resembles a worm. This 
embryo still progresses from one state to another, assuming different forms until that which was 
potential in it--namely, the human image--appears. Therefore, in the protoplasm, man is man. 
Conservation of species demands it. 

‘Abdu’l-Bahá: Promulgation of Universal Peace, pp. 355-359 
 
Intellect Important for Rulers 
 

55. Contrast with this the praiseworthy qualities and the greatness and nobility of 
Anushirvan the Generous and the Just.3 That fair-minded monarch came to power at a time when 
the once solidly established throne of Persia was about to crumble away. With his Divine gift of 
intellect, he laid the foundations of justice, uprooting oppression and tyranny and gathering the 
scattered peoples of Persia under the wings of his dominion. Thanks to the restoring influence of 
his continual care, Persia that had lain withered and desolate was quickened into life and rapidly 
changed into the fairest of all flourishing nations. He rebuilt and reinforced the disorganized 
powers of the state, and the renown of his righteousness and justice echoed across the seven 
climes,4 until the peoples rose up out of their degradation and misery to the heights of felicity 
and honor. Although he was a Magian, Muhammad, that Center of creation and Sun of 
prophethood, said of him: “I was born in the time of a just king,” and rejoiced at having come 
into the world during his reign. Did this illustrious personage achieve his exalted station by 
virtue of his admirable qualities or rather by reaching out to conquer the earth and spill the blood 
of its peoples? Observe that he attained to such a distinguished rank in the heart of the world that 
his greatness still rings out through all the impermanence of time, and he won eternal life. 
Should We comment on the continuing life of the great, this brief essay would be unduly 
prolonged, and since it is by no means certain that public opinion in Persia will be materially 
affected by its perusal, We shall abridge the work, and go on to other matters which come within 
the purview of the public mind. If, however, it develops that this abridgement produces favorable 
results, We shall, God willing, write a number of books dealing at length and usefully with 
fundamental principles of the Divine wisdom in its relation to the phenomenal world. 

‘Abdu’l-Bahá: Secret of Divine Civilization, pp. 68-69 
 
Equality of Men and Women 
 

56. In ancient times and medieval ages woman was completely subordinated to man. The 
cause of this estimate of her inferiority was her lack of education. A woman's life and intellect 
were limited to the household. Glimpses of this may be found even in the Epistles of Saint Paul. 

                                                 
3 Sasaniyan king who reigned 531-578 A.D. 

4 i.e., the whole world 



In later centuries the scope and opportunities of a woman's life broadened and increased. Her 
mind unfolded and developed; her perceptions awakened and deepened. The question concerning 
her was: Why should a woman be left mentally undeveloped? Science is praiseworthy--whether 
investigated by the intellect of man or woman. So, little by little, woman advanced, giving 
increasing evidence of equal capabilities with man--whether in scientific research, political 
ability or any other sphere of human activity. The conclusion is evident that woman has been 
outdistanced through lack of education and intellectual facilities. If given the same educational 
opportunities or course of study, she would develop the same capacity and abilities. 

There are some who declare that woman is not naturally endowed or imbued with the same 
capabilities as man; that she is intellectually inferior to man, weaker in willpower and lacking his 
courage. This theory is completely contradicted by history and facts of record. Certain women of 
superlative capacity and determination have appeared in the world, peers of man in intellect and 
equally courageous. Zenobia was the wife of the governor-general of Athens. Her husband died, 
and like the Russian Queen, Catherine, she manifested the highest degree of capability in the 
administration of public affairs. The Roman government appointed her to succeed her husband. 
Afterward she conquered Syria, conducted a successful campaign in Egypt and established a 
memorable sovereignty. Rome sent an army against her under direction of distinguished 
commanders. When the two forces met in battle, Zenobia arrayed herself in gorgeous apparel, 
placed the crown of her kingdom upon her head and rode forth at the head of her army, defeating 
the Roman legions so completely that they were not able to reorganize. The Emperor of Rome 
himself took command of the next army of one hundred thousand soldiers and marched into 
Syria. At that time Rome was at the zenith of greatness and was the strongest military power in 
the world. Zenobia withdrew with her forces to Palmyra and fortified it to withstand a siege. 
After two years the Roman Emperor cut off her supplies, and she was forced to surrender. 

‘Abdu’l-Bahá: Promulgation of Universal Peace, pp. 281-282 
 

57. In the Cause of Bahá’u’lláh there have been women who were superior to men in 
illumination, intellect, divine virtues and devotion to God. Among them was Qurratu'l-'Ayn. 
When she spoke, she was listened to reverently by the most learned men. They were most 
respectful in her presence, and none dared to contradict her. Among the Bahá’í women in Persia 
today there are Ruhu'llah and others who are gifted with knowledge, invincible steadfastness, 
courage, virtue and power of will. They are superior to men and well-known throughout Persia. 

‘Abdu’l-Bahá: Promulgation of Universal Peace, pp. 282-283 
 

58. Briefly, history furnishes evidence that during the past centuries there have been great 
women as well as great men; but in general, owing to lack of educational advantages, women 
have been restricted and deprived of opportunity to become fully qualified and representative of 
humankind. When given the opportunity for acquiring education, they have shown equal 
capacity with men. Some philosophers and writers have considered woman naturally and by 
creation inferior to man, claiming as a proof that the brain of man is larger and heavier than that 
of woman. This is frail and faulty evidence, inasmuch as small brains are often found coupled 
with superior intellect and large brains possessed by those who are ignorant, even imbecilic. The 
truth is that God has endowed all humankind with intelligence and perception and has confirmed 
all as His servants and children; therefore, in the plan and estimate of God there is no distinction  



between male or female. The soul that manifests pure deeds and spiritual graces is most precious 
in His sight and nearer to Him in its attainments. 

‘Abdu’l-Bahá: Promulgation of Universal Peace, p. 283 
 

59. The world in the past has been ruled by force, and man has dominated over woman by 
reason of his more forceful and aggressive qualities both of body and mind. But the balance is 
already shifting; force is losing its dominance, and mental alertness, intuition, and the spiritual 
qualities of love and service, in which woman is strong, are gaining ascendancy. Hence the new 
age will be an age less masculine and more permeated with the feminine ideals, or, to speak 
more exactly, will be an age in which the masculine and feminine elements of civilization will be 
more evenly balanced. 

‘Abdu’l-Bahá: Compilation of Compilations II (Women), p. 369 
 

60. In some respects woman is superior to man. She is more tender-hearted, more receptive, 
her intuition is more intense. 

‘Abdu’l-Bahá: Paris Talks, p. 161 
 
People of Persia Possess Intellectual Endowments 
 

61. O people of Persia! Look into those blossoming pages that tell of another day, a time 
long past. Read them and wonder; see the great sight. Iran in that day was as the heart of the 
world; she was the bright torch flaming in the assemblage of mankind. Her power and glory 
shone out like the morning above the world's horizons, and the splendor of her learning cast its 
rays over East and West. Word of the widespread empire of those who wore her crown reached 
even to the dwellers in the arctic circle, and the fame of the awesome presence of her King of 
Kings humbled the rulers of Greece and Rome. The greatest of the world's philosophers 
marveled at the wisdom of her government, and her political system became the model for all the 
kings of the four continents then known. She was distinguished among all peoples for the scope 
of her dominion, she was honored by all for her praiseworthy culture and civilization. She was as 
the pivot of the world, she was the source and center of sciences and arts, the wellspring of great 
inventions and discoveries, the rich mine of human virtues and perfections. The intellect, the 
wisdom of the individual members of this excellent nation dazzled the minds of other peoples, 
the brilliance and perceptive genius that characterized all this noble race aroused the envy of the 
whole world. 

‘Abdu’l-Bahá: Secret of Divine Civilization, pp. 6-7 
 

62. Were not the people of Persia, in days long gone, the head and front of intellect and 
wisdom? Did they not, by God's grace, shine out like the daystar from the horizons of Divine 
knowledge? How is it that we are satisfied today with this miserable condition, are engrossed in 
our licentious passions, have blinded ourselves to supreme happiness, to that which is pleasing in 
God's sight, and have all become absorbed in our selfish concerns and the search for ignoble, 
personal advantage?... 

It should not be imagined that the people of Persia are inherently deficient in intelligence, or 
that for essential perceptiveness and understanding, inborn sagacity, intuition and wisdom, or 
innate capacity, they are inferior to others. God forbid! On the contrary, they have always 
excelled all other peoples in endowments conferred by birth. Persia herself, moreover, from the 



standpoint of her temperate climate and natural beauties, her geographical advantages and her 
rich soil, is blessed to a supreme degree. What she urgently requires, however, is deep reflection, 
resolute action, training, inspiration and encouragement. Her people must make a massive effort, 
and their pride must be aroused. 

‘Abdu’l-Bahá: Secret of Divine Civilization, pp. 9-10 
 
Theosophical Society Composed of Men of Intellect 
 

63. Since my arrival in Paris, I have been told of the Theosophical Society, and I know that 
it is composed of honoured and respected men. You are men of intellect and thought, men with 
spiritual ideals, and it is a great pleasure for me to be among you. 

‘Abdu’l-Bahá: Paris Talks, p. 127 
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