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Terms in Compilation with Synonyms 
 

Perception  mind receives information from senses: sight, hearing, smell, taste, feeling 
Imagination    image, picture, visualize 
Conceive   creates, invents, produces, reproduces, germinates, gives birth to 
Thought/reflect conscious reflection, concentrates, considers, contemplates, deliberates, 

ponders 
Comprehension  susceptibility, conception, grasp, realization, understanding 
Comprehend   discerns, understands 
Memory   recollection, remembrance, recall, retention 
Common faculty  intelligence 
 
 



POWERS OF THE HUMAN MIND 
 

Five Outer Powers and Five Inner Powers 
 

1. In man five outer powers exist, which are the agents of perception--that is to say, 
through these five powers man perceives material beings.  These are sight, which perceives 
visible forms; hearing, which perceives audible sounds; smell, which perceives odors; taste, 
which perceives foods; and feeling, which is in all parts of the body and perceives tangible 
things.  These five powers perceive outward existences.  

Man has also spiritual powers: imagination, which conceives things; thought, which reflects 
upon realities; comprehension, which comprehends realities; memory, which retains whatever 
man imagines, thinks and comprehends. The intermediary between the five outward powers and 
the inward powers is the sense which they possess in common--that is to say, the sense which 
acts between the outer and inner powers, conveys to the inward powers whatever the outer 
powers discern. It is termed the common faculty, because it communicates between the outward 
and inward powers and thus is common to the outward and inward powers.  

For instance, sight is one of the outer powers; it sees and perceives this flower, and conveys 
this perception to the inner power--the common faculty--which transmits this perception to the 
power of imagination, which in its turn conceives and forms this image and transmits it to the 
power of thought; the power of thought reflects and, having grasped the reality, conveys it to the 
power of comprehension; the comprehension, when it has comprehended it, delivers the image of 
the object perceived to the memory, and the memory keeps it in its repository.  

The outward powers are five: the power of sight, of hearing, of taste, of smell and of feeling.  
The inner powers are also five: the common faculty, and the powers of imagination, thought, 

comprehension and memory. 
  ‘Abdu’l-Bahá: Some Answered Questions, pp. 210-211  
 
The Human Mind is the Supreme Gift of God and Beyond the Limitations of Nature 
 

2. If we accept the supposition that man is but a part of nature, we are confronted by an 
illogical statement, for this is equivalent to claiming that a part may be endowed with qualities 
which are absent in the whole. For man who is a part of nature has perception, intelligence, 
memory, conscious reflection and susceptibility, while nature itself is quite bereft of them. How 
is it possible for the part to be possessed of qualities or faculties which are absent in the whole? 
The truth is that God has given to man certain powers which are supernatural. How then can man 
be considered a captive of nature? Is he not dominating and controlling nature to his own uses 
more and more? Is he not the very divinity of nature? Shall we say nature is blind, nature is not 
perceptive, nature is without volition and not alive, and then relegate man to nature and its 
limitations? How can we answer this question? How will the materialists and scholastic atheists 
prove and support such a supposition? As a matter of fact, they themselves make natural laws 
subservient to their own wish and purpose. The proof is complete that in man there is a power 
beyond the limitations of nature, and that power is the bestowal of God.  

‘Abdu’l-Bahá: Promulgation of Universal Peace, pp. 17-18 
 

3. From the fellowship and commingling of the elemental atoms life results. In their 
harmony and blending there is ever newness of existence. It is radiance, completeness; it is 



consummation; it is life itself. Just now the physical energies and natural forces which come 
under our immediate observation are all at peace. The sun is at peace with the earth upon which 
it shines. The soft breathing winds are at peace with the trees. All the elements are in harmony 
and equilibrium. A slight disturbance and discord among them might bring another San 
Francisco earthquake and fire. A physical clash, a little quarreling among the elements as it were, 
and a violent cataclysm of nature results. This happens in the mineral kingdom. Consider, then, 
the effect of discord and conflict in the kingdom of man, so superior to the realm of inanimate 
existence. How great the attendant catastrophe, especially when we realize that man is endowed 
by God with mind and intellect. Verily, mind is the supreme gift of God. Verily, intellect is the 
effulgence of God. This is manifest and self-evident. 

For all created things except man are subjects or captives of nature; they cannot deviate in 
the slightest degree from nature's law and control. The colossal sun, center of our planetary 
system, is nature's captive, incapable of the least variation from the law of command. All the 
orbs and luminaries in this illimitable universe are, likewise, obedient to nature's regulation. Our 
planet, the earth, acknowledges nature's omnipresent sovereignty. The kingdoms of the mineral, 
vegetable and animal respond to nature's will and fiat of control. The great bulky elephant with 
its massive strength has no power to disobey the restrictions nature has laid upon him; but man, 
weak and diminutive in comparison, empowered by mind which is an effulgence of Divinity 
itself, can resist nature's control and apply natural laws to his own uses. 

According to the limitations of his physical powers man was intended by creation to live 
upon the earth, but through the exercise of his mental faculties, he removes the restriction of this 
law and soars in the air like a bird. He penetrates the secrets of the sea in submarines and builds 
fleets to sail at will over the ocean's surface, commanding the laws of nature to do his will. All 
the sciences and arts we now enjoy and utilize were once mysteries, and according to the 
mandates of nature should have remained hidden and latent, but the human intellect has broken 
through the laws surrounding them and discovered the underlying realities. The mind of man has 
taken these mysteries out of the plane of invisibility and brought them into the plane of the 
known and visible. 

It has classified and adapted these laws to human needs and uses, this being contrary to the 
postulates of nature. For example, electricity was once a hidden, or latent, natural force. It would 
have remained hidden if the human intellect had not discovered it. Man has broken the law of its 
concealment, taken this energy out of the invisible treasury of the universe and brought it into 
visibility. Is it not an extraordinary accomplishment that this little creature, man, has imprisoned 
an irresistible cosmic force in an incandescent lamp? It is beyond the vision and power of nature 
itself to do this. The East can communicate with the West in a few minutes. This is a miracle 
transcending nature's control. Man takes the human voice and stores it in a phonograph. The 
voice naturally should be free and transient according to the law and phenomenon of sound, but 
man arrests its vibrations and puts it in a box in defiance of nature's laws. All human discoveries 
were once secrets and mysteries sealed and stored up in the bosom of the material universe until 
the mind of man, which is the greatest of divine effulgences, penetrated them and made them 
subservient to his will and purpose. In this sense man has broken the laws of nature and is 
constantly taking out of nature's laboratory new and wonderful things. Notwithstanding this 
supreme bestowal of God, which is the greatest power in the world of creation, man continues to 
war and fight, killing his fellowman with the ferocity of a wild animal. Is this in keeping with his 
exalted station? Nay, rather, this is contrary to the divine purpose manifest in his creation and 
endowment. 



If the animals are savage and ferocious, it is simply a means for their subsistence and 
preservation. They are deprived of that degree of intellect which can reason and discriminate 
between right and wrong, justice and injustice; they are justified in their actions and not 
responsible. When man is ferocious and cruel toward his fellowman, it is not for subsistence or 
safety. His motive is selfish advantage and willful wrong. It is neither seemly nor befitting that 
such a noble creature, endowed with intellect and lofty thoughts, capable of wonderful 
achievements and discoveries in sciences and arts, with potential for ever higher perceptions and 
the accomplishment of divine purposes in life, should seek the blood of his fellowmen upon the 
field of battle. Man is the temple of God. He is not a human temple. If you destroy a house, the 
owner of that house will be grieved and wrathful. How much greater is the wrong when man 
destroys a building planned and erected by God! Undoubtedly, he deserves the judgment and 
wrath of God. 

God has created man lofty and noble, made him a dominant factor in creation. He has 
specialized man with supreme bestowals, conferred upon him mind, perception, memory, 
abstraction and the powers of the senses. These gifts of God to man were intended to make him 
the manifestation of divine virtues, a radiant light in the world of creation, a source of life and 
the agency of constructiveness in the infinite fields of existence. Shall we now destroy this great 
edifice and its very foundation, overthrow this temple of God, the body social or politic? When 
we are not captives of nature, when we possess the power to control ourselves, shall we become 
captives of nature and act according to its exigencies? 

In nature there is the law of the survival of the fittest. Even if man be not educated, then 
according to the natural institutes this natural law will demand of man supremacy. The purpose 
and object of schools, colleges and universities is to educate man and thereby rescue and redeem 
him from the exigencies and defects of nature and to awaken within him the capability of 
controlling and appropriating nature's bounties. If we should relegate this plot of ground to its 
natural state, allow it to return to its original condition, it would become a field of thorns and 
useless weeds, but by cultivation it will become fertile soil, yielding a harvest. Deprived of 
cultivation, the mountain slopes would be jungles and forests without fruitful trees. The gardens 
bring forth fruits and flowers in proportion to the care and tillage bestowed upon them by the 
gardener. Therefore, it is not intended that the world of humanity should be left to its natural 
state. It is in need of the education divinely provided for it. The holy, heavenly Manifestations of 
God have been the Teachers. They are the divine Gardeners Who transform the jungles of human 
nature into fruitful orchards and make the thorny places blossom as the rose. It is evident, then, 
that the intended and especial function of man is to rescue and redeem himself from the inherent 
defects of nature and become qualified with the ideal virtues of Divinity. Shall he sacrifice these 
ideal virtues and destroy these possibilities of advancement? God has endowed him with a power 
whereby he can even overcome the laws and phenomena of nature, wrest the sword from nature's 
hand and use it against nature itself. Shall he, then, remain its captive, even failing to qualify 
under the natural law which commands the survival of the fittest? That is to say, shall he 
continue to live upon the level of the animal kingdom without distinction between them and 
himself in natural impulses and ferocious instincts? There is no lower degree nor greater 
debasement for man than this natural condition of animalism. The battlefield is the acme of 
human degradation, the cause of the wrath of God, the destruction of the divine foundation of 
man. 

Praise be to God! I find myself in an assemblage, the members of which are peace loving 
and advocates of international unity. The thoughts of all present are centered upon the oneness of 



the world of mankind, and every ambition is to render service in the cause of human uplift and 
betterment. I supplicate God that He may confirm and assist you, that each one of you may 
become a professor emeritus in the world of scientific knowledge, a faithful standard-bearer of 
peace and bonds of agreement between the hearts of men. 

‘Abdu’l-Bahá: Promulgation of Universal Peace, pp. 350-354 
 

4. Virtue, or perfection, belongs to man, who possesses both the capacity of the senses and 
ideal perception. For instance, astronomical discoveries are man's accomplishments. He has not 
gained this knowledge through his senses. The greater part of it has been attained through 
intellect, through the ideal senses. Man's inventions have appeared through the avenue of his 
reasonable faculties. All his scientific attainments have come through the faculty of reason. 
Briefly, the evidences of intellect or reason are manifest in man. By them he is differentiated 
from the animal. Therefore, the animal kingdom is distinct and inferior to the human kingdom. 

‘Abdu’l-Bahá: Promulgation of Universal Peace, pp. 358 
 
Faculties of Mind 
 

5. Now concerning mental faculties, they are in truth of the inherent properties of the soul, 
even as the radiation of light is the essential property of the sun. The rays of the sun are renewed 
but the sun itself is ever the same and unchanged. Consider how the human intellect develops 
and weakens, and may at times come to naught, whereas the soul changeth not. For the mind to 
manifest itself, the human body must be whole; and a sound mind cannot be but in a sound body, 
whereas the soul dependeth not upon the body. It is through the power of the soul that the mind 
comprehendeth, imagineth and exerteth its influence, whilst the soul is a power that is free. The 
mind comprehendeth the abstract by the aid of the concrete, but the soul hath limitless 
manifestations of its own. The mind is circumscribed, the soul limitless. It is by the aid of such 
senses as those of sight, hearing, taste, smell and touch, that the mind comprehendeth, whereas 
the soul is free from all agencies. The soul as thou observest, whether it be in sleep or waking, is 
in motion and ever active. Possibly it may, whilst in a dream, unravel an intricate problem, 
incapable of solution in the waking state. The mind, moreover, understandeth not whilst the 
senses have ceased to function, and in the embryonic stage and in early infancy the reasoning 
power is totally absent, whereas the soul is ever endowed with full strength. In short, the proofs 
are many that go to show that despite the loss of reason, the power of the soul would still 
continue to exist. The spirit however possesseth various grades and stations. 

‘Abdu’l-Bahá: Tablet to August Forel, pp. 8-9 
 

6. Now regarding the question whether the faculties of the mind and the human soul are 
one and the same. These faculties are but the inherent properties of the soul, such as the power of 
imagination, of thought, of understanding; powers that are the essential requisites of the reality 
of man, even as the solar ray is the inherent property of the sun. The temple of man is like unto a 
mirror, his soul is as the sun, and his mental faculties even as the rays that emanate from that 
source of light. The ray may cease to fall upon the mirror, but it can in no wise be dissociated 
from the sun. 

In short, the point is this, that the world of man is supernatural in its relation to the vegetable 
kingdom, though in reality it is not so. Relatively to the plant, the reality of man, his power of 
hearing and sight, are all supernatural, and for the plant to comprehend that reality and the nature 



of the powers of man's mind is impossible. In like manner for man to comprehend the Divine 
Essence and the nature of the great Hereafter is in no wise possible. The merciful outpourings of 
that Divine Essence, however, are vouchsafed unto all beings and it is incumbent upon man to 
ponder in his heart upon the effusions of the Divine Grace, the soul being counted as one, rather 
than upon the Divine Essence itself. This is the utmost limit for human understanding. As it hath 
previously been mentioned, these attributes and perfections that we recount of the Divine 
Essence, these we have derived from the existence and observation of beings, and it is not that 
we have comprehended the essence and perfection of God. When we say that the Divine Essence 
understandeth and is free, we do not mean that we have discovered the Divine Will and Purpose, 
but rather that we have acquired knowledge of them through the Divine Grace revealed and 
manifested in the realities of things. 

‘Abdu’l-Bahá: Tablet to August Forel, pp. 24-26 
 

7. And as we reflect, we observe that man is like unto a tiny organism contained within a 
fruit; this fruit hath developed out of the blossom, the blossom hath grown out of the tree, the 
tree is sustained by the sap, and the sap formed out of earth and water.  How then can this tiny 
organism comprehend the nature of the garden, conceive of the gardener and comprehend his 
being?  That is manifestly impossible.  Should that organism understand and reflect, it would 
observe that this garden, this tree, this blossom, this fruit would in no wise have come to exist by 
themselves in such order and perfection.  Similarly the wise and reflecting soul will know of a 
certainty that this infinite universe with all its grandeur and perfect order could not have come to 
exist by itself.  
     Similarly in the world of being there exist forces unseen of the eye, such as the force of ether 
previously mentioned, that cannot be sensed, that cannot be seen. However, from the effects it 
produceth, that is from its waves and vibrations, light, heat, electricity appear and are made 
evident. In like manner is the power of growth, of feeling, of understanding, of thought, of 
memory, of imagination and of discernment; all these inner faculties are unseen of the eye and 
cannot be sensed, yet all are evident by the effects they produce. 

‘Abdu’l-Bahá: Tablet to August Forel, pp. 19-20 
 

8. Or if by using one's perceptive faculties, one can draw analogies from present 
circumstances and the conclusions arrived at by collective experience, and can envisage as 
coming realities situations now only potential, would it be unreasonable to take such present 
measures as would guarantee our future security? Would it seem shortsighted, improvident and 
unsound, would it constitute a deviation from what is right and proper, if we were to strengthen 
our relationships with neighboring countries, enter into binding treaties with the great powers, 
foster friendly connections with well-disposed governments, look to the expansion of trade with 
the nations of East and West, develop our natural resources and increase the wealth of our 
people?  

‘Abdu’l-Bahá: Secret of Divine Civilization, pp. 14-15 
 

9. Regarding your questions: The rational faculty is a manifestation of the power of the 
soul. The soul is the mirror of reflection. Swedenborg, because of the extreme progressiveness of 
his teachings may, in a way, be considered a herald of this Day. There is nothing definite in the 
Teachings concerning the subconscious mind's relation to the spirit of man.  

Shoghi Effendi: Lights of Guidance, p. 510 



 
Body and Spirit Are Separate Entities 
 

10. In the time of sleep this body is as though dead; it does not see nor hear; it does not feel; 
it has no consciousness, no perception--that is to say, the powers of man have become inactive, 
but the spirit lives and subsists. Nay, its penetration is increased, its flight is higher, and its 
intelligence is greater. To consider that after the death of the body the spirit perishes is like 
imagining that a bird in a cage will be destroyed if the cage is broken, though the bird has 
nothing to fear from the destruction of the cage. Our body is like the cage, and the spirit is like 
the bird. We see that without the cage this bird flies in the world of sleep; therefore, if the cage 
becomes broken, the bird will continue and exist. Its feelings will be even more powerful, its 
perceptions greater, and its happiness increased. In truth, from hell it reaches a paradise of 
delights because for the thankful birds there is no paradise greater than freedom from the cage. 
That is why with utmost joy and happiness the martyrs hasten to the plain of sacrifice. 

‘Abdu’l-Bahá: Some Answered Questions, p. 228 
 
Human Spirit Subject To Laws of All Phenomenal Being 
 

11. The human spirit consists of the rational, or logical, reasoning faculty, which 
apprehends general ideas and things intelligible and perceptible.  

Now these “spirits” are not reckoned as Spirit in the terminology of the Scriptures and the 
usage of the people of the Truth, inasmuch as the laws governing them are as the laws which 
govern all phenomenal being in respect to generation, corruption, production, change and 
reversion, as is clearly indicated in the Gospel where it says: “Let the dead bury their dead;” 
“That which is born of the flesh is flesh, and that which is born of the Spirit is Spirit”; inasmuch 
as he who would bury these dead was alive with the vegetative, animal and rational human soul, 
yet did Christ--to whom be glory!--declare such dead and devoid of life, in that this person was 
devoid of the spirit of faith, which is of the Kingdom of God.  

In brief, for these three spirits there is no restitution or “return,” but they are subordinate to 
reversions and production and corruption.  

‘Abdu’l-Bahá: Bahá’í World Faith, pp. 370-371 
 
A Great and Universal Mind is Praiseworthy 
 

12. Nabil-i-Akbar... 
It is clear that whatever glory is gained outside the Cause of God turns to abasement at the 

end; and ease and comfort not met with on the path of God are finally but care and sorrow; and 
all such wealth is penury, and nothing more. 

A sign of guidance, he was, an emblem of the fear of God. For this Faith, he laid down his 
life, and in dying, triumphed. He passed by the world and its rewards; he closed his eyes to rank 
and wealth; he loosed himself from all such chains and fetters, and put every worldly thought 
aside. Of wide learning, at once a mujtahid, a philosopher, a mystic, and gifted with intuitive 
sight, he was also an accomplished man of letters and an orator without a peer. He had a great 
and universal mind. 

‘Abdu’l-Bahá: Memorials of the Faithful, pp. 4-5 
 



Divine and Contingent Perfections Are Unlimited 
 

13. Know that the conditions of existence are limited to the conditions of servitude, of 
prophethood and of Deity, but the divine and the contingent perfections are unlimited. When you 
reflect deeply, you discover that also outwardly the perfections of existence are also unlimited, 
for you cannot find a being so perfect that you cannot imagine a superior one. For example, you 
cannot see a ruby in the mineral kingdom, a rose in the vegetable kingdom, or a nightingale in 
the animal kingdom, without imagining that there might be better specimens. As the divine 
bounties are endless, so human perfections are endless. If it were possible to reach a limit of 
perfection, then one of the realities of the beings might reach the condition of being independent 
of God, and the contingent might attain to the condition of the absolute. But for every being 
there is a point which it cannot overpass--that is to say, he who is in the condition of servitude, 
however far he may progress in gaining limitless perfections, will never reach the condition of 
Deity. It is the same with the other beings. A mineral, however far it may progress in the mineral 
kingdom, cannot gain the vegetable power. Also in a flower, however far it may progress in the 
vegetable kingdom, no power of the senses will appear. So this silver mineral cannot gain 
hearing or sight; it can only improve in its own condition and become a perfect mineral, but it 
cannot acquire the power of growth, or the power of sensation, or attain to life; it can only 
progress in its own condition. 

‘Abdu’l-Bahá: Some Answered Questions, p. 230 
 
Stages of Man 
 

14. From the beginning to the end of his life man passes through certain periods, or stages, 
each of which is marked by certain conditions peculiar to itself.  For instance, during the period 
of childhood his conditions and requirements are characteristic of that degree of intelligence and 
capacity. After a time he enters the period of youth, in which his former conditions and needs are 
superseded by new requirements applicable to the advance in his degree. His faculties of 
observation are broadened and deepened; his intelligent capacities are trained and awakened; the 
limitations and environment of childhood no longer restrict his energies and accomplishments. 
At last he passes out of the period of youth and enters the stage, or station, of maturity, which 
necessitates another transformation and corresponding advance in his sphere of life activity. New 
powers and perceptions clothe him, teaching and training commensurate with his progression 
occupy his mind, special bounties and bestowals descend in proportion to his increased 
capacities, and his former period of youth and its conditions will no longer satisfy his matured 
view and vision.  

‘Abdu’l-Bahá: Promulgation of Universal Peace, p. 438 
 



Present Leadership Not Prepared to Properly Develop Human Qualities 
 

15. As to those persons who, here and there, are considered leaders of the people: because 
this is only the beginning of the new administrative process, they are not yet sufficiently 
advanced in their education to have experienced the delights of dispensing justice or to have 
tasted the exhilaration of promoting righteousness or to have drunk from the springs of a clear 
conscience and a sincere intent. They have not properly understood that man's supreme honor 
and real happiness lie in self-respect, in high resolves and noble purposes, in integrity and moral 
quality, in immaculacy of mind. They have, rather, imagined that their greatness consists in the 
accumulation, by whatever means may offer, of worldly goods. 

‘Abdu’l-Bahá: Secret of Divine Civilization, pp. 18-19 
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