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You must manifest complete love and affection toward all mankind.  Do not exalt yourselves above others, but consider all as your equals, recognizing them as the servants of one God.  Know that God is compassionate toward all; therefore, love all from the depths of your hearts, prefer all religionists before yourselves, be filled with love for every race, and be kind toward the people of all nationalities.  Never speak disparagingly of others, but praise without distinction.  Pollute not your tongues by speaking evil of another.  Recognize your enemies as friends, and consider those who wish you evil as the wishers of good.  You must not see evil as evil and then compromise with your opinion, for to treat in a smooth, kindly way one whom you consider evil or an enemy is hypocrisy, and this is not worthy or allowable.  You must consider your enemies as your friends, look upon your evil‑wishers as your well‑wishers and treat them accordingly.  Act in such a way that your heart may be free from hatred.  Let not your heart be offended with anyone.  If some one commits an error and wrong toward you, you must instantly forgive him.  Do not complain of others.  Refrain from reprimanding them, and if you wish to give admonition or advice, let it be offered in such a way that it will not burden the bearer. Turn all your thoughts toward bringing joy to hearts.  Beware! Beware! lest ye offend any heart.  Assist the world of humanity as much as possible.  Be the source of consolation to every sad one, assist every weak one, be helpful to every indigent one, care for every sick one, be the cause of glorification to every lowly one, and shelter those who are overshadowed by fear.

In brief, let each one of you be as a lamp shining forth with the light of the virtues of the world of humanity.  Be trustworthy, sincere, affectionate and replete with chastity.  Be illumined, be spiritual, be divine, be glorious, be quickened of God, be a Bahá’í.


Abdu’l-Bahá


Promulgation of Universal Peace, p. 453

O ye friends of God!  Show ye an endeavor that all the nations and communities of the world, even the enemies, put their trust, assurance and hope in you; that if a person falls into errors for a hundred‑thousand times he may yet turn his face to you, hopeful that you will forgive his sins; for he must not become hopeless, neither grieved nor despondent.  This is the conduct and the manner of the people of Baha'.  This is the foundation of the most high pathway!  Ye should conform your conduct and manners with the advices of Abdul‑Baha.


Abdu’l-Bahá


Excellence in All Things, p. 373

O army of God!  Beware lest ye harm any soul, or make any heart to sorrow; lest ye wound any man with your words, be he known to you or a stranger, be he friend or foe.  Pray ye for all; ask ye that all be blessed, all be forgiven.  Beware, beware, lest any of you seek vengeance, even against one who is thirsting for your blood.  Beware, beware, lest ye offend the feelings of another, even though he be an evil‑doer, and he wish you ill.  Look ye not upon the creatures, turn ye to their Creator.  See ye not the never‑yielding people, see but the Lord of Hosts.  Gaze ye not down upon the dust, gaze upward at the shining sun, which hath caused every patch of darksome earth to glow with light.


Abdu’l-Bahá


Selections From the Writings of Abdu’l-Bahá, p. 73

Question. ‑ Should a criminal be punished, or forgiven and his crime overlooked?

Answer. ‑ There are two sorts of retributory punishments.  One is vengeance, the other, chastisement.  Man has not the right to take vengeance, but the community has the right to punish the criminal; and this punishment is intended to warn and to prevent so that no other person will dare to commit a like crime.  This punishment is for the protection of man's rights, but it is not vengeance; vengeance appeases the anger of the heart by opposing one evil to another.  This is not allowable, for man has not the right to take vengeance.  But if criminals were entirely forgiven, the order of the world would be upset.  So punishment is one of the essential necessities for the safety of communities, but he who is oppressed by a transgressor has not the right to take vengeance.  On the contrary, he should forgive and pardon, for this is worthy of the world of man.

The communities must punish the oppressor, the murderer, the malefactor, so as to warn and restrain others from committing like crimes.  But the most essential thing is that the people must be educated in such a way that no crimes will be committed; for it is possible to educate the masses so effectively that they will avoid and shrink from perpetrating crimes, so that the crime itself will appear to them as the greatest chastisement, the utmost condemnation and torment.  Therefore, no crimes which require punishment will be committed.

We must speak of things that are possible of performance in this world.  There are many theories and high ideas on this subject, but they are not practicable; consequently, we must speak of things that are feasible.

For example, if someone oppresses, injures and wrongs another, and the wronged man retaliates, this is vengeance and is censurable.  If the son of Amr kills the son of Zayd, Zayd has not the right to kill the son of Amr; if he does so, this is vengeance.  If Amr dishonors Zayd, the latter has not the right to dishonor Amr; if he does so, this is vengeance, and it is very reprehensible.  No, rather he must return good for evil, and not only forgive, but also, if possible, be of service to his oppressor.  This conduct is worthy of man:  for what advantage does he gain by vengeance?  The two actions are equivalent; if one action is reprehensible, both are reprehensible.  The only difference is that one was committed first, the other later.

But the community has the right of defense and of self‑protection; moreover, the community has no hatred nor animosity for the murderer:  it imprisons or punishes him merely for the protection and security of others.  It is not for the purpose of taking vengeance upon the murderer, but for the purpose of inflicting a punishment by which the community will be protected.  If the community and the inheritors of the murdered one were to forgive and return good for evil, the cruel would be continually ill‑treating others, and assassinations would continually occur.  Vicious people, like wolves, would destroy the sheep of God.  The community has no ill‑will and rancor in the infliction of punishment, and it does not desire to appease the anger of the heart; its purpose is by punishment to protect others so that no atrocious actions may be committed.

Thus when Christ said:  "Whosoever shall smite thee on the right cheek, turn to him the left one also,"
  it was for the purpose of teaching men not to take personal revenge.  He did not mean that, if a wolf should fall upon a flock of sheep and wish to destroy it, the wolf should be encouraged to do so.  No, if Christ had known that a wolf had entered the fold and was about to destroy the sheep, most certainly He would have prevented it.

As forgiveness is one of the attributes of the Merciful One, so also justice is one of the attributes of the Lord.  The tent of existence is upheld upon the pillar of justice and not upon forgiveness.  The continuance of mankind depends upon justice and not upon forgiveness.  So if, at present, the law of pardon were practiced in all countries, in a short time the world would be disordered, and the foundations of human life would crumble.  For example, if the governments of Europe had not withstood the notorious Attila, he would not have left a single living man.

Some people are like bloodthirsty wolves:  if they see no punishment forthcoming, they will kill men merely for pleasure and diversion.  One of the tyrants of Persia killed his tutor merely for the sake of making merry, for mere fun and sport.  The famous Mutavakkil, the Abbasid, having summoned his ministers, councillors and functionaries to his presence, let loose a box full of scorpions in the assembly and forbade anyone to move.  When the scorpions stung those present, he burst forth into boisterous laughter.

To recapitulate:  the constitution of the communities depends upon justice, not upon forgiveness.  Then what Christ meant by forgiveness and pardon is not that, when nations attack you, burn your homes, plunder your goods, assault your wives, children and relatives, and violate your honor, you should be submissive in the presence of these tyrannical foes and allow them to perform all their cruelties and oppressions.  No, the words of Christ refer to the conduct of two individuals toward each other:  if one person assaults another, the injured one should forgive him.  But the communities must protect the rights of man.  So if someone assaults, injures, oppresses and wounds me, I will offer no resistance, and I will forgive him.  But if a person wishes to assault Siyyid Manshadi,
 certainly I will prevent him.  Although for the malefactor noninterference is apparently a kindness, it would be an oppression to Manshadi.  If at this moment a wild Arab were to enter this place with a drawn sword, wishing to assault, wound and kill you, most assuredly I would prevent him.  If I abandoned you to the Arab, that would not be justice but injustice.  But if he injure me personally, I would forgive him.

One thing remains to be said:  it is that the communities are day and night occupied in making penal laws, and in preparing and organizing instruments and means of punishment.  They build prisons, make chains and fetters, arrange places of exile and banishment, and different kinds of hardships and tortures, and think by these means to discipline criminals, whereas, in reality, they are causing destruction of morals and perversion of characters.  The community, on the contrary, ought day and night to strive and endeavor with the utmost zeal and effort to accomplish the education of men, to cause them day by day to progress and to increase in science and knowledge, to acquire virtues, to gain good morals and to avoid vices, so that crimes may not occur.  At the present time the contrary prevails; the community is always thinking of enforcing the penal laws, and of preparing means of punishment, instruments of death and chastisement, places for imprisonment and banishment; and they expect crimes to be committed.  This has a demoralizing effect.

But if the community would endeavor to educate the masses, day by day knowledge and sciences would increase, the understanding would be broadened, the sensibilities developed, customs would become good, and morals normal; in one word, in all these classes of perfections there would be progress, and there would be fewer crimes.

It has been ascertained that among civilized peoples crime is less frequent than among uncivilized ‑ that is to say, among those who have acquired the true civilization, which is divine civilization ‑ the civilization of those who unite all the spiritual and material perfections.  As ignorance is the cause of crimes, the more knowledge and science increases, the more crimes will diminish.  Consider how often murder occurs among the barbarians of Africa; they even kill one another in order to eat each other's flesh and blood!  Why do not such savageries occur in Switzerland? The reason is evident:  it is because education and virtues prevent them.

Therefore, the communities must think of preventing crimes, rather than of rigorously punishing them.


Abdu’l-Bahá


Some Answered Questions, pp. 268‑272

The purpose of these references is to establish the fact that the religions of God are the true source of the spiritual and material perfections of man, and the fountainhead for all mankind of enlightenment and beneficial knowledge.  If one observes the matter justly it will be found that all the laws of politics are contained in these few and holy words:

"And they enjoin what is just, and forbid what is unjust, and speed on in good works.  These are of the righteous."
  And again:  "that there may be among you a people who invite to the good, and enjoin the just, and forbid the wrong.  These are they with whom it shall be well."
  And further:  "Verily, God enjoineth justice and the doing of good ... and He forbiddeth wickedness and oppression.  He warneth you that haply ye may be mindful."
  And yet again, of the civilizing of human behavior:  "Make due allowances; and enjoin what is just, and withdraw from the ignorant."
  And likewise:  "...who master their anger, and forgive others!  God loveth the doers of good."
  And again:  "There is no righteousness in turning your faces toward the East or the West, but he is righteous who believeth in God, and the last day, and the angels, and the Scriptures, and the Prophets; who for the love of God disburseth his wealth to his kindred, and to orphans, and the needy and the wayfarer, and those who ask, and for ransom; who observeth prayer, and payeth the legal alms, and who is of those who perform their covenant when they have covenanted, and are patient under ills and hardships, and in time of trouble:  these are they who are just, and these are they who fear the Lord."
  And yet further:  "They prefer them before themselves, though poverty be their own lot."
  See how these few sacred verses encompass the highest levels and innermost meanings of civilization and embody all the excellencies of human character.

By the Lord God, and there is no God but He, even the minutest details of civilized life derive from the grace of the Prophets of God.  What thing of value to mankind has ever come into being which was not first set forth either directly or by implication in the Holy Scriptures?

Alas, of what avail is it.  When the weapons are in cowards' hands, no man's life and property are safe, and thieves only grow the stronger.  When, in the same way, a far‑from‑perfect priesthood acquire control of affairs, they come down like a massive curtain between the people and the light of Faith.
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Secret of Divine Civilization, pp. 94‑96

     � Matthew 5:39


     � A Bahá(í sitting with us at table.


     � Qur’án 3:110


     � Qur’án 3:100


     � Qur’án 16:92


     � Qur’án 7:198


     � Qur’án 3:128


     � Qur’án 2:172


     � Qur’án 59:9





